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Introduction 

In the name of Allah, the Most Beneficent, the Most Merciful. 
Peace, blessings, tranquillity and salutations are upon our blessed 
prophet (PBUH). Mercy and bliss be upon his magnanimous 
companions who strove with their lives, wealth and energies to 
convey his divine message to the rest of humanity. Appreciation, 
award and benediction be upon those scholars who devoted their 
lives to consolidate the message of the deen by clarifying, 
propagating and protecting the Quran and Sunnah. May the help of 
Allah be upon those individuals who accept and follow the pious 
predecessors with admiration for their efforts in preserving the 
Deen. Finally, may rectification, guidance and reformation be for 
those who deny, dishonour and disregard these nobles, whom Allah, 
the Almighty, and All wise accepted for the service and cause of His 
sacred, sanctified and pristine Deen. 

In the Name of Allah, the Merciful, the Beneficent. All praise 
belongs to Allah the Lord of the worlds. Blessings and peace upon 
the Elect One in all creation, the Beloved Intercessor, our Master 
Muhammad, and upon his Family and Companions. 
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Allah has made Islam the Perfect Religion. He said: "Today I have 
perfected your Religion for you." (5:3) He has decreed that it shall 
be preserved intact until the end of time: "It is We Who sent down 
the Remembrance and it is We Who will certainly preserve it." (15:9) 
To this end He has created for the Seal of Prophets - after whom 
there is no prophet - a following of rightly-guided successors and 
truthful inheritors. He has named them: "Those who are firmly 
established in knowledge" (3:7) and has elevated them in degree 
above the ignorant and the transgressors by saying: "Are those who 
know and those who do not know equal?" (39:9) "Allah will exalt 
those who believe among you, and those who have knowledge, to high 
ranks." (58:11) 

Allah has made those inheritors of Prophetic knowledge the means 
whereby He guards His Remembrance and His Religion from 
manipulation and change forever, as the Prophet (saw) said: "There 
shall not cease to be a group in my Community who shall have the 
upper hand and stand for truth until the end of time." (Tabarani in 
Al-Kabir) 

Fiqh is a subject which is open to interpretation and may contain 
differences of opinion. The Prophet of Allah (May Peace and 
Blessings be Upon him) said that "My Ummah's differences of opinion 
are a blessing." (Al-Jami Al Saghir). The 4 Madhahib have provided 
us with a beautiful system to gain rulings based upon the Quran and 
Sunnah. 

The Quran has been protected and has never changed. Allah says in 
Surah Hijr Verse 9: "Indeed, it is We who sent down the Quran and 
indeed, We will be its guardian." 

Hadith has been checked, codified and systemised. The isnad (chain 
of transmission) system allowed us to verify whether the sayings of 
the prophet (May Peace and Blessings be Upon him) are authentic in 
nature. The companions of the prophet (May Peace and Blessings be 
Upon him) taught these to the tabieen, who taught these to the 
taba-tabieen and so on. Scholars of Ilm-ul-rijal and Ahadith grade 
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these hadith in various different levels and books have been 
compiled such as Muwatta Imam Malik, Sahih Bukhari and many 
more. 

Aqeedah (creed) on the other hand, comprises of issues of salvation 
and belief. Therefore, it is explicit and clear in nature. After the 
wifat (passing away) of the final messenger of Allah (May Peace and 
Blessings be Upon him) - many different problems began arising. 
Deviated groups began to appear and they caused havoc within Islam. 
The true saved sect was those who held on to the Quran and Sunnah. 
This problem was prophesised by the Messenger of Allah (May Peace 
and Blessings be Upon him). 

The Messenger of Allah (May Peace and Blessings be Upon him) said: 
"Whoever among you lives after I am gone will see a great deal of 
dissent." Narrated by Abu Dawood (4067) 

It was narrated from Muawiyah ibn Abi Sufyaan that the Messenger 
of Allah (May Peace and Blessings be Upon him) said: "Those who 
came before you of the people of the Book split into seventy-two 
sects, and this ummah will split into seventy-three, seventy two in 
Hell and one in Paradise, and that is my Jamaah (main body of 
Muslim." Narrated by Abu Dawood (4597) - Classed as Saheeh by Al 
Hakim (1/128), Ibn Taymiyyah Majmoo Al Fatawa (3/345), Al- 
Shaatibi in Al-Itisaam (1/430) and al Iraaqi in Takhreej al Ihya 
(9/133) 

The Prophet (May Peace and Blessings be Upon him) describes the 
saved sect as Jamaah. This means the vast multitude. One of his 
advices was to stick with the largest group as in the hadeeth of Abu 
Umaamah and others whic his recored bt Ibn Abi Asim in al Sunnah 
(1/34) and al-Tabaraani in al-Mujam al Kabeer (8/321). 

Ibn Taymiyyah states: "The sign of the people of bidah is that they 
don't follow the Salaf." (4/155). He also said (3/346): "The sign of 
the deviated groups is that they forsake the Quran, Sunnah and 
scholarly consensus. The one who follows the Quran, Sunnah and 
Ijma is part of the saved sect (Ahlus-Sunnah Wal Jammat)." 



4 


Al-Shaatibi has mentioned many names of the doomed groups in A I- 
Itisaam (1/453-460) 

The causes of difference and division among these groups mentioned 
in the hadith have to do with creed and fundamental matters of 
religion. This has nothing to do with fiqh as salafis make out. A\- 
Shaatibi said: "These are regarded as sects because they differ 
from the saved group in regards to fundamental issues of Aqeedah 
and basic rules of Shariah, not with regards to minor issues, because 
with regards to the minor issues; they do not lead to division or 
factionalism, rather factionalism occurs when there are differences 
concerning fundamental issues of Islam. 

A\ Itisaam (1/439) 
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A list of Deviated sects 


Mujassimah or Mushabbihah: Those who declare that Allah is like 
his creation and that the attributes of Allah are like the attributes 
of the creation. This was first propagated by Maqaatil ibn Sulayman 
al-Khuraasanee, during the era of the taabieen. 

Jahmiyyah: The followers of Jahm ibn Safwaan, the student of al- 
Ja'd ibn Dirham, both of whom were executed for their apostasy in 
the time of the lesser tabieen. Among their beliefs is that they deny 
the attributes of Allah and declare that the Quran is created. 

Naasibee: One who has hatred towards the family of the prophet 
and Hadhrat Ali. 

Rafidis: They are also known as the ithna ashariyya (twelve shias) 
They are considered disbelievers by the consensus of the Ummah. 
This sect was founded by Abdullah ibn Saba, a Jew, who appeared at 
the time of the khilafah of Uthman. He claimed love for Hadhrat Ali 
and the Ahlul-Bayt. They berate and curse the Sahaabas as well as 
considering them to be disbelievers, in particular Hadhrat Abu Bakr, 
Umar, Uthmaan and the wives of the prophet (PBUH). They also 
believe the Quraan to be incomplete. 

Khawaarij: Those individuals who rebelled against Hadhrat Ali, 
declaring him to be a disbeliever and those who rebel against and 
fight against the Muslim rulers. The prophet (PBUH) said that the 
Quraan does not pass through their throats [reach their hearts] are 
that they are the dogs of the hellfire. They hold Muslims who have 
commited major sins to be disbelievers. Many people believe Salafis 
to be another uprising of the Khawarij sect - which is currently 
extinct. They were one of the first groups to arise after the 
departing of the Prophet (May Peace and Blessings be Upon him). 
Anas ibn Malik reported that the prophet (May Peace and Blessings 
be Upon him) said: "There will be division and sectarianism in my 
nation and people will come with beautiful words and evil deeds. They 
will recite the Quran but it will not pass beyond their throats. They 
will leave the religion as an arrow leaves its target and they will not 
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return to it as the arrow does not return to its bow. They are the 
worst of creation. Blessed are those who fight them and are killed 
by them. They call to the book of Allah but they have nothing to do 
with it. Whoever fights them is better to Allah then them." (Sunan 
Abi Dawood 4765). They have also been regarded as the dogs of hell. 
Shaykh Abdul Qadir Jilani states that 15 of the groups which are 
destined for hell originate from this one group. 

Mu'tazila: This sect began at the start of the second century after 
the Hijrah. It was founded by Amr Ibn Ubayd and Waasil ibn Ataa. 
This sect believes in the negation of Allah's attributes, calling it 
Tawheed! They believe the Quraan to be created, rebellion against 
the Muslim rulers to be correct and that the Muslims, guilty of 
major sins, are in a position between belief and disbelief and they 
are destined to be in the hellfire forever. 

Hashwiyya: Another name for the followers of the Salafi sect who 
adhere to the beliefs of anthropomorphism by following the 
teachings of Ibn Taymiyyah in this regard. 

Jabariyya (or Mujbirah): The Jabariyya hold that people have no 
free-will and are not responsible for their own actions, rather they 
are forced. 

Qadariyya: They are also the followers of Jahm Ibn Safwaan. This 
sect was founded by Maabad al Juhanee in Basrah at the end of the 
era of the companions. They deny Allah's pre-decree (qadr) and 
believe that man created his own action which are outside the Will 
and Power of Allah. 

Murji’ah: They uphold the belief of Irjaa (to hold that sins, major or 
minor, do not affect faith and that Imaan neither increases nor 
decreases.) The first to call to this belief was Gheelan ibn Abee 
Gheelan, the Qadariyy. He was executed in 105H. They claim that 
actions are not part of faith, that people do not vary in Faith, that 
faith does not increase and decrease and that one should declare 
himself a believer without saying 'If Allah wills.'The Murjiah are 
divided into three groups, as Shaykh Ibn Taymiyyah have mentioned. 
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a) Those who claim that Faith is a condition of the heart only. 

b) Those who claim that Faith is merely verbal affirmation (i.e. 
the Karamiyya) 

c) Those who claim that Faith is only aff irmation with the heart 
and tongue, but that action is necessary in addition to it. 

Salaf is: They believe the ambiguous attributes of Allah to be 
literal in meaning. Therefore they have qualities of 
anthropomorphism due to attributing body parts and limbs to the 
Almighty. 
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The Saved Sect (Ahlus Sunnah Wal Jamaah) 


It is the Muslim's duty to follow the truth and to join the victorious 
group, the people of Sunnah and Jamaa'ah ( Ah! al-Sunnah wa'I- 
Jamaa'ah ) who are followers of the pious predecessors (al-salaf al- 
saa/ih), loving them for the sake of Allaah whether they are in his 
own country or elsewhere, and cooperating with them in 
righteousness. 

The attributes of the victorious group are related in a number of 
saheeh ahaadeeth, for example: 

The Prophet (peace be upon him) said: “My ummah is an ummah which 
carries out the commands of Allaah; those who let them down or 
differ from them do not harm them and they will keep adhering to 
this path until the Day of Judgement." 

Muaawiyah and ’Umar ibn al-Khattaab (may Allaah be pleased with 
them) reported that the Prophet (peace be upon him) said: 'A group 
of my ummah will continue victoriously adhering to the truth until 
the Last Hour begins.'" 

Al-Mugheerah ibn Shu’bah (may Allaah be pleased with him) said: “I 
heard the Messenger of Allaah (peace be upon him) say: “Some 
people of my ummah will remain victorious over the people until the 
decree of Allaah reaches them." 

Tmraan ibn Husayn (may Allaah be pleased with him) said that the 
Prophet (peace be upon him) said: "A group of my ummah will 
continue fighting for the truth, and will prevail over those who 
oppose them, until the last of them will kill a/-Maseekh al¬ 
ba jjaa I (the Liar or Anti-Christ)." 

The question now arises, who is Ahlus-Sunnah Wal-Jammah? 

The answer is provided by the Prophet of Allah (peace be upon him) 
in the hadith of Sayyiduna Ibn Abaas (Sahih Bukhari 5752, Sahih 



Muslim 220). The prophet (peace be upon him said follow Sawad-e- 
Azam (the vast majority). 

Ibn Abi Shayba relates with a sound chain in Hadith 354 : "You have 
to follow the Congregation for verily Allah will not make the largest 
group of Muhammad's community agree on error". 

On following Ahlus Sunnah Wal Jamaat, Allah will never let my 
Ummah agree on misguidance, and Allah's protection is over the 
Jammat, so follow the great mass (sawad-e-azam) and whoever 
dissents from them departs to hell. (Authenticated by Al Hakim 
(1/116) and Al-Dhahabi agreed with him) 

“Verily Allah will not make my community agree on error". (Tirmidhi 
2256) 

"Whoever amongs you wants to be in the middle of Paradise, let him 
cling to the congregation." (Tirmidhi) 

“Shaytan is a wolf like the wolf that preys on sheep, taking the 
isolated and the stray among them; therefore, avoid factionalism 
and keep to the congregation and the collective and the masjid." 
(Classed as Saheeh by Ibn Haythami in Majma-al-Zawaid (6/123) 

“My Community shall never agree upon misguidance, therefore, if you 
see divergences, you must follow the greater mass or larger group." 
(Ibn Majah 2:1303) 

“Whoever leaves the community or seperates himself from it by 
length of a span, dies the death of Jahiliyah." - Sahih Muslim Imara 
55. 
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Groups of Aqidah 

Now that we have established that the largest groups are the saved 
one, who is the largest group? 

In fiqh, there are 4 madhahib which are all valid methods to deduce 
and follow rules pertaining to Islamic Law. 

In Aqeedah, there are 3 main groups which have been established 
throughout history and have been followed and accepted by the 
masses due to encompassing all the correct beliefs. The differences 
between these groups are very subtle and they are essentially the 
same. 

1) Asharism or Ash ari theology is the foremost theological 
school of Sunni Islam which established an orthodox dogmatic 
guideline based on clerical authority, founded by 
the Arab theologian Abu al-Hasan al-Ash ari (d. AD 936 / 

AH 324). The disciples of the school are known as Asharites, 
and the school is also referred to as the Asharite school, 
which became the dominant strand within Sunni Islam. It is 
considered one of the orthodox schools of theology in Sunni 
Islam. Amongst the most famous Ash arites are Al-Bayhaqi, Al- 
Nawawi, Al-Ghazali, Izz al-Din ibn 'Abd al-Salam, Al- 
Suyuti, Ibn 'Asakir, Ibn Hajar al-Asqalani, Al-Qurtubi and Al- 
Subki, Imam Fakhr-ul-Din Al Razi. 

The Ash arite view holds that: 

• Allah is all-powerful, therefore all Good and Evil is what Allah 
commands or forbids. What Allah does or commands — as 
revealed in the Quran and ahadith — is by definition just. What 
He prohibits is by definition unjust. Right and wrong are not 
objective realities. 

• Insisting — as the opposing Mu tazila did — that because Allah is 
just He cannot do/command something unjust (such as condemn 
someone to hell over something beyond their control) is an error 
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because this limits His power. Some divine acts/commands 
might seem unfair/unjust to human beings, but... 

• The unique nature and attributes of Allah cannot be understood 
fully by human reasoning and the senses. 

• Reason is Go d given and must be employed judge over source of 
knowledge. 

• Intellectual inquiry is decreed by the Qur'an and by Muhammad 
(peace be upon him), thus interpretations of the Quran (Tafsir) 
and the Hadith should keep developing with the aid of older 
interpretations. 

• Only Allah knows the heart and knows who belongs to the faithful 
and who not. 

• Allah may forgive the sins of those in Hell if they believe. 

• Although humans possess free will (or, more accurately, freedom 
of intention), they have no power to create anything, thus simply 
decide between God's given possibilities. This doctrine is now 
known in Western philosophy as occasionalism. According to the 
doctrine of kasb (acquisition), any and all human acts, even the 
raising of a finger, are created by Allah , but the human being 
who performs the act is responsible for it, because they have 
"acquired" the act. 

• The Quran is the uncreated word of Allah in essence, however it 
is created then it takes on a form in letters or sound. 

• Knowledge of Allah comes from studying the holy names and 
attributes in addition to studying the Quran and the Hadith of 
Muhammad. 

• Muslim must believe in the Five pillars of Islam 

• in all the Prophets of Islam from Adam to Muhammad; 

• and in angels. 

• 6 Articles of Faith 

• Taqdir 


The school was created to codify the beliefs of the salaf in a 
systemised way. Almost all scholars of the khalaf followed this 
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school apart from a small minority of individuals who either followed 
the Athari school or were misguided due to being engrossed in 
matters of philosophy and advanced theology such as the essence of 
Allah. 

2) Maturidi - In Islam, a Maturidi is one who follows Abu Mansur 
Al Maturidi's systematic theology (kalam), which is a school of 
theology within Sunni Islam. The school is known as Maturidism 
or Maturidiyyah. It is considered one of the 
orthodox Sunni creeds alongside the Ash'ari school. They have 
only 12 small differences with the Asharis which aren't even 
debated on due to being so subtle. 

3) Athari (Traditionalist) - This school of Aqeedah was founded 
by Imam Ahmad Ibn Hambal. It contains more literal 
interpretations rather than figurative. It does not however 
entail any anthropomorphism. Salafis have attributed 
themselves to this school and therefore ruined the reputation. 
The actual pure creed of this school is very hard to find due to 
distortion. 

It is a famous quote of the contemporary scholars that two 
Imams have been lied upon the most - Imam Jafar Al-Sadiq by 
the shias and Imam Ahmad Bin Hanbal by the Salafis (deviated 
Hanabilah). 

An example of difference between Asharis and Maturidis can be 
seen here: The Maturidis state that iman (faith) does not increase 
nor decrease depending on one's deeds; it is rather taqwa (piety) 
which increases and decreases. The Ash'aris say that faith itself 
increases or decreases according to one's actions. Another small 
example is that Asharis believe you should say I am a believer In 
Sha Allah (as you can't be a believer without Allah willing it). On the 
other hand, Maturidis believe that you should have full conviction 
therefore there is no need to say In Sha Allah. The latter view is 
that of Imam Abu Hanifah and the former is that of Imam Shafi. 
This is why most Hanafis subscribe to the Maturidi theology and 
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most Shafis subscribe to the Ashari School. The differences are 
extremely small nevertheless. 

The Ash'ari and Maturidi Schools: The Standards of Aqeedah 

This is why the scholars considered the prevalent way of the 
Ash' aris and Maturidis to be the 'standard' by which anyone's 
beliefs would be judged. If these beliefs- whether referred to as 
“Athari aqida" or anything else-corresponded in content and 
implications to the beliefs acceptable to the mainstream Sunni 
schools, then such beliefs were accepted as being within the 
framework of Ahl al-Sunna; and to the extent that they didn't, in 
content or implications, they weren't. 

Imam Ash' ari and Imam Maturidi were from the Salaf. Both Imam 
Abu'l Hasan al-Ash' ari and Imam Abu Mansur al-Maturidi were from 
the Salaf (the age of the early Muslims, generally defined as those 
of the righteous who lived in the first three Centuries after the 
Prophetic age). Both of these Imams simply defended and upheld the 
transmitted beliefs of the Qur'an and Sunna, as understood by 
mainstream Sunni Islam in each generation before them, from the 
extremes of excessive literalism and excessive rationalism. 

Their teachings and methodology were accepted as the standard of 
mainstream Sunni Islam by clear general consensus of the scholarly 
community in their own times and in every generation since-a sign of 
Divine acceptance by clear promise of Allah and His Messenger 
(Allah bless him and give him peace), for it is a Divine promise that 
the teachings of His final revelation will be preserved and a 
Prophetic promise that his Umma will not agree on error. 

The attributes of Allah were formulated by these schools of 
theology. 

1. Al-Wujood (Takwin) - Existence. All existence and action 
depend upon Him. 
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2. Al-Qidam - Without beginning. He is before the before. 
He did not become. He always was. 

3. Al-Baqaa - Infiniteness. He is after the after, Eternal. 
He always will be. 

4. Mu'kaa la fa tu hoo ta'alaa lil hawaadithi - He the Exalted 
being unlike to any of the contigents. He is the Creator, 
bearing no resemblance to the created. 

5. Qi yaa mu hoo bi naf sih - Self subsistent or self 
existent, without any needs 

6. AI wah daa niy yah - Oneness. He is unique, without 
partner, without resemblance, the cause of all 

7. Al-Qudrah - Power. All power is His 

8. Al-iraadah - Free will or choice. All will is His 

9. Al-ilm - Knowledge. Allah is all-knowing 


10. Al-hayaah - Life. Allah is ever-living 


11. As sam'u - Hearing. Allah is all-hearing 


12. Al Basar - Sight. Allah is all-seeing 


13. Al Kalaam - Speech. The word, all that is taught, is His 


14. Kau nuhoo ta'alaa qaadiraa - He the Most Exalted being 
Powerful 
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15. Kau nuhoo ta'alaa mureedaa - He the Exalted being free 
chooser 


16. Kau nuhoo ta'alaa 'aalimaa - He the Most Exalted being 
all-knowing 

17. Kau nuhoo ta alaa ghay yaa - He the Most Exalted being 
Alive 


18. Kau nuhoo ta alaa sa mee'aa - He the Most Exalted being 
All-Hearing 

19. Kau nuhoo ta alaa basee raa - He the Most Exalted being 
the All-Seeing 

20. Kau nuhoo ta alaa muta kal lima - He the Most Exalted 
being All-Speaking 

There are 20 attributes which are completely affirmed through 
textual and intellectual evidences. As well as this there are 20 
negative attributes which Allah is free from. 

• 'Adam means "Doesn't Exist". It's impossible that Allah does 
not exist while His creation is. 

• Huduts means "New". It's impossible that the creator exists 
later than his creation (new). 

• Fana means "Damaged". It's impossible for Allah to be 
damaged, if so, there is someone who makes him damaged. 
Meaning that Allah is weak. It's impossible that Go d is weak. 

• Mumatsalatu Lil Hawaditsi means "Equals with Makhluk 
(Creations)". It's impossible that Allah equals with Makhluk 
(Creations). Example : Human has many disabilities, such as 
wrong, forget, weak, need someone else, etc. it's impossible 
that Allah equals with human. 



Ihtiyaju ila ghairihi) means "Need someone else". If Allah need 
someone else, meaning that Allah is weak (can not do on his 
own). It's impossible for Allah. 

Ta'addud means "Many". If Allah are many, disputes will arise, 
each Allah will compete to be the most among them, it's 
impossible for Allah. 

Ajzu means "Weak". Weakness is negative for human nature, 
let alone for Allah. 

Karohah means "Forced". If Allah is forced, meaning there is 
someone more almighty than Allah. It's impossible. 

Jahlun means "Foolish". If Allah is foolish, how does He 
creates and rules this world and all its contents, 
maut means "Dead". If Allah is dead, meaning that there is 
someone stronger makes him dead. It's impossible for Allah. 
Shomam means "Deaf". Deaf is a weakness, and it's not the 
nature of Allah. 

'Ama means "Blind". Blind is also a weakness, and impossible for 
Allah. 

Bakam means "Mute". Mute is also a weakness, and impossible 
for Allah. 

Kaunuhu 'Ajizan means "His circumstance is weak". It's 

impossible for Allah to be in a weak conditions. 

Kaunuhu Mukrohan means "His circumstance is forced". It's 
impossible for Allah to be in forced conditions. 

Kaunuhu Jaahilan means "His circumstance is Foolish". It's 
impossible for Allah to be in foolish conditions. 

Kaunuhu Mayyitan means "His circumstance is Dead". It's 

impossible for Allah to be in dead conditions. 

Kaunuhu Ashom means "His circumstance is Deaf". It's 

impossible for Allah to be in Deaf conditions. 

Kaunuhu A'ma means "His circumstance is Blind". It's 
impossible for Allah to be in Blind conditions. 

Kaunuhu Baakima means "His circumstance is Mute". It's 

impossible for Allah to be in Mute conditions. 
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Hadith regarding the Asharis 

The Prophet praised the Ash' aris in numerous narrations concerning 
which al-Qushayri said that they bore not only the external meaning 
of the tribe of the Companion Abu Musa al-Ash' ari, but also the 
additional meaning of the followers of his descendent Abu al-Hasan 
al-Ash' ari, meaning the Ash' ari school. Among these narrations.' 

• "O you who believe! Whoever among you turns back from his 
Religion, know that in his stead Allah will bring a people whom 
He loves and who love Him, humble toward believers, stern 
toward disbelievers, striving in the way of Allah, and fearing 
not the blame of any b lamer. Such is the grace of Allah which 
He gives to whom He will. Allah is All-Embracing, All- 
Knowing. "(5:54) When Allah revealed this verse, the Prophet 
pointed to Abu Musa al-Ash' ari and said: "They are that man's 
People." (Iyad by Ibn Abi Shayba and al-Hakim) 

• Imam Abu al-Qasim al-Qushayri said: "Therefore, the 
followers of Abu al-Hasan al-Ash' ari are also among his [Abu 
Musa's] People. For in every place that a people are affiliated 
to a Prophet, what is meant is the followers of that Prophet." 
al-Qurtubi's Tafsir (verse 5:54) 

• This is also the position of Ibn ' Asakir, al-Bayhaqi, al-Subki, 
and others of the Ash' ari school.Tabaqat al-Shaf i' iyya al- 
Kubra (3:362-363 

• '"Tomorrow shall come to you a people more sensitive in their 
hearts towards Islam than you.' Then the Ash' aris came, 
among them Abu Musa al-Ash' ari. As they approached Madina 
they sang poetry, saying: 'Tomorrow we meet our beloved ones, 
Muhammad and his group!' When they arrived they began to 
shake hands with the people, and they were the first to 
innovate hand-shaking." Anas ibn Malik with a sound (sahih) 
chain by Ahmad in his Musnad 

• "The people of Yemen have come to you, most sensitive in their 
souls, softest of hearts! Belief is from Yemen, wisdom is from 
Yemen! Pride and arrogance are found among the camel-owners; 
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tranquility and dignity among the sheep-owners."_Abu Hurayra 
by Bukhari and Muslim in their Sahihs 

• "I went in to see the Prophet after tying my camel at the gate. 
People from the Banu Tamim came in to see him. He said: 
'Accept the glad tidings, O Banu Tamim!' They said: 'You gave 
us glad tidings; now give us something tangible.' This exchange 
took place twice. Then some from the people of Yemen came in 
to see him. He said: 'Accept the glad tidings, O people of 
Yemen! for the Banu Tamim did not accept them.' They said: 
'We accept, O Messenger of Allah!' Then they said: 'We came 
to ask you of this Great Matter.' He said: ' Allah was when 
nothing was other than Him. His Throne stood over the water. 
He wrote all things in the Remembrance. He created the 
heavens and the earth.' Then someone called out: 'Your camel 
has fled, O Ibn al-Husayn!' I darted out and between me and 
my camel I could see a mirage. By Allah! How I wish that I had 
left it alone". Imran ibn Husayn by Bukhari in his Sahih 

• Al-Subki said: "Our scholars have said that the Prophet did not 
speak to anyone of the foundations of the Religion ( usu!a /- 
dEEri) in such a way as he has spoken to the Ash' aris in this 
hadith." Tabaqat al-Shaf i' iyya al-Kubra (3:364) 

• "They [the Ash' aris] are part of me and I am part of them". 
Hadith of the Prophet narrated from Abu Musa al-Ash' ari by 
Bukhari and Muslim 

• "The Ash' aris among people are like a precious parcel 
containing musk." (Ibn Shihab al-Zuhri in Ibn Sa' d’s Tabaqat) 


For more quotations, see Ibn Asakir's Kitaab regarding the Asharis. 
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Ibn Tgymiyyah and Asharis 

Imam Abul Hasan Al-Ashari spent his life trying to rectify the 
mistakes of the deviated sects. The first fourty years of his life 
were spent with the muatazila. After leaving them and realising they 
were wrong, he spent the remainder of his life refuting them and 
others like them. He then collated all the basic Islamic beliefs into 
the tenets of faith. Other Ashari scholars after him, such as Imam 
Ghazali and Imam Fakhrudeen al Razi helped to refute the deviated 
philosophers and theologians. Many great scholars spent their life 
propagating this Aqeedah such as Imam Nawawi and Ibn Hajar Al- 
Asqalani. 

Like all great scholars, Imam Abul Hasan Al-Ashari has faced 
criticism from a minority of individuals. 

Hafiz Ibn Taymiyyah is a controversial figure within Aqeedah due to 
his beliefs regarding the attributes of Allah. He has many isolated 
opinions within doctrines which have caused a huge amount of 
tension within Islam. He accused Imam Abul Hasan Al-Ashari of 
being under the influence of Ibn Kullab (a muatazili). {Majmoo Al- 
Fatawa 3:228}. No one preceded him in such a claim and he was later 
refuted by Ibn Hajar in Fathul Bari 1:243 

Al-Nabhani said regarding Ibn Taymiyyah that 'He refuted the 
Christians, the Shias, the logicians, then the Asharis and Ahlus 
Sunnah, in short, sparing no one whether Muslim or non Muslim, 
Sunni or otherwise.' - (Shawahid Al-Haqq) 
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Salafis vs Ahlus Sunnah Wal Jamaah 

Nowadays, there are a group of people who claim to replicate the 
Salaf (Pious Predecessors) by purely following the Quran and 
Sunnah. They may seem to be doing the correct thing however they 
are causing a lot of problems within Islam. In Fiqh, we have 
established the importance of following a madhab and have 
destroyed the Salaf i views regarding certain subjects such as 
Tawassul, Tasawuff and we have exposed the teachings of their 
biggest scholars. (See Exposing The Reality of The Salafi Sect). 

In Aqeedah, they are the most dangerous threat to a person's 
doctrinal beliefs in this day and age. They propagate the belief of 
Allah having hands, eyes and so on. As well as this, they believe in 
Allah being dependent and sitting on the throne in the upward 
direction. This belief entails them to accept Allah being indwelled 
and in need of the creation. May Allah Help us to overcome such 
wretched beliefs! 

By the mercy of Allah, deviated groups have become extinct thanks 
to the works of great scholars such as Imam Abul Hasan Al-Ashari, 
Imam Jafar Al-Tahawi and Imam Abul Mansur Al-Maturidi. It is 
important to expose the current misguided groups of today. 

Salaf is base their beliefs on Ibn Baaz, Uthaymeen and Albani. Apart 
from this, the only esteemed scholars of the past that they refer to 
regarding matters of fiqh and Aqeedah are Ibn Taymmiyah and Ibnul 
Qayyim (student of Ibn Taymiyyah). They disregard his influential 
beliefs such as Tassawuf (Purification) and his views regarding 
following a madhab (taqleed) and focus on his controversial beliefs 
such as Tajseem (anthropomorphism). There is a whole load of erred 
rulings pertaining to Fiqh which we have left out due to the sheer 
amount (See Exposing the Reality of The Salafi Sect). We will be 
focusing on the mistakes of Hafiz Ibn Taymiyyah in Aqeedah. 
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Ahmad Ibn Abdul Haleem ibn Abduallah ibn Abi al-Qasim Ibn 
Taymiyyah, Taqi Al-Din Abu al-Abbas ibn Shihab al-Din ibn Majd al- 
Din al-Harrani al-Dimashqi al-Hanbali (661-728) was one of the most 
influential scholars of the Hanbali school of thought, praised by Al- 
Dhahabi as "greater than his life can be illustrated by the like of 
myself" and by the hadith master Salahuddin al-Alai as "Our Shaykh, 
Master, and Imam between us and Allah, the master of verification, 
the wayfarer of the best path, the owner of the multifarious merits 
and overpowering proofs which all hosts agree are impossible to 
enumerate, the Shaykh, the Imam and faithful servant of his Lord, 
the doctor in the religion, the Oczar\, the light-giving Pole of 
spirituality, the leader of the Imams, the blessing of the community, 
the sign-post of the people of knowledge, the inheritor of prophets, 
the last of those capable of independent legal reasoning, the most 

unique of the scholars of the religion, Shaykh al-Islam." Later, 

both al-Dhahabi and al-Alai changed their minds and the latter went 
on to list the matters in which Ibn Taymiyyah went astray. 

A I-Alai's summary of Ibn Taymmiyah's deviation 

Ibn Tulun said: "The hadith master Salah al Din Al-Ala'i said: 'the list 
of the matters in which Ibn Taymiyyah contravened the people of 
knowledge in the foundations and branches. Among them are the 
matters in which he violated consenus, and among those in which he 
contravened the correct position within the Hanbali school of 
thought." 

He goes on to explain the controversial topics thoroughly. 

• “Among the doctrinal positions which no one held but he, is 
that of good and bad (al-husn wal qubh) [for Allah], which is 
the belief of the Mutazila. He adopted their position, 
defended it, wrote in support of it, and represented it as the 





Religion of Allah. Among his doctrinal positions is the claim 
that created matters subsist in Allah- greatly exalted is he 
above what he claimed! - and that he is made of parts and 
needs a hand, an eye, a foot and the like in a way in whole 
needs the part; the Quraan is created in his essence; that the 
world is generically pre-existent' (qadimun bil naw) and that it 
was always with Allah without beginning, created but 
everlasting, thus representing Allah as forced and not freely 
choosing to act - exalted is he, how patient and gentle He is! 

He also believed in the corporeality, direction and 
displacement of Allah. Who is exalted beyond such things. He 
wrote in one of his books that Allah is the same size as the 
throne, neither large nor smaller, exalted is Allah beyond that! 
He authored a book stating that the knowledge of Allah does 
not apply to infinites such as the bliss of the people of 
Paradise and that it does not encompass infinites. This is the 
issue over which foot of the Imam slipped (al-Burhan by Ibn 
al-Juwayni). 

"Among his lone doctrinal positions is the claim that the 
prophets are not immune to sin." 

"That our prophet has no special status before Allah, and that 
he cannot be used as an intermediary except if someone is 
mistakenly doing so. He authored many pages on this. He also 
said that the under-taking of travel to the prophet in order to 
visit someone is a sin and that it is unlawful to shorten the 
prayers during such travel. He insisted on this a great deal. 
None of the Muslims ever said this before him." 

"He also said that the punishment of the people of the fire will 
come to an end and not last eternally. 

Among his lone positions also is that the actual words of the 
Torah and the Gospel were not substituted but remain in the 
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same form in which they have been revealed, and that 
distortion only took place in regards of their translation. He 
authored many books on this. 


Shaykh al-Islam Taqi al-Subki said: "He memorised a lot and 
did not discipline himself with a Shaykh." He goes on to say in 
his book (al-Itibar) that you should not take knowledge from 
someone who takes his knowledge from books. 

Ibn Taymiyyah's views and manners created intense controversy 
both during his lifetime and after his death. 

Al Dhahabi in the Ibar, after praising his teacher, states: "He also 
had some strange opinions on account of which he was attacked." 
Muhammad Ibn Abdul Hadi in al-uqud al duriyya makes a similarly 
meandrous admission that his teacher committed innovation: "He 
gave vent to certain expressions which early and late Scholars never 
dared use while he boldly indulged them." 

Ibn Daqiq al Id - the renewer of the seventh century - said, upon 
meeting with Ibn Taymiyyah: "I saw a man with all the science [laid 
upon] before his eyes, talking what he wished and leaving what he 
wished." Asked why he did not debate him. Ibn Daqiq al-Id answered: 
"Because he loves to speak and I love silence." 

Imam Salah al-Din al-Safadi said: "The Shaykh, Imam and erudite 
scholar Taqi al-Din Ahmad Ibn Taymiyyah - Allah have mercy on him! 

- was immensely learned but he had a defective intelligence that 
embroiled him in perils and made him fall into hardships." 

Ibn Rajab Al-Hanbali - "Large groups of the Imams of Ahl al Hadith 
and their hadith masters and jurists loved the Shaykh and 
venerated him but they disliked that he was involved with the 
theologians and philosophers, for uninvolvement was the way of the 
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early imams of Ahl-al-Hadith such as Imam Shafi, Imam Ahmad and 
the like. Similarly, many of the Ulama among the jurists, the hadith 
scholars and the righteous hated this idiosyncratic promotion of 
certain aberrant matters on which the Salaf have condemned 
together with those who promoted them, to the point that one of his 
judges among out companions forbade him to give fatwa in some of 
those instances." 

In Ibn Rajab's book refuting those who don't follow a madhab he 
castigates anyone that claims Ijtihad outside the Four Sunni 
Schools, Ibn Rajab unmistakenly points out the finger of Ibn 
Taymiyyah when he writes: “Do not pass judgement on all Divisions of 
the believers as if you were given knowledge they were not or 
reached a state that they did not." 

The Fatwa Hamawiyya attributing Direction to Allah 

His f irst clash with the scholars occurred in 698 in Damascus when 
he was barred from teaching after he issues his Fatwa Hamawiyya in 
which he unambiguously attributes literal upward direction to Allah. 
He was refuted by many scholars such as Imam Jahbal al Kilab 
(d.773). He wrote: "How can you say that Allah is literally (haqiqatan) 
in the heaven, and literally say above the heaven, and literally on the 
throne and literally in the throne??"" 

Imam Kawthari penned another refutation, Khururat al Qawli bil Jiha 
in which he repots al Bayadi's explanation of Imam Abu Hanifa's 
statement: "Whoever says 'I do not know whether my Lord is in the 
heaven or on the earth' is a disbeliever and similarly whoever says 1 
He is on the throne and I don't know whether the throne is in the 
heaven or on earth' is a disbeliever. 

This is because he implies that the Creator has a direction and a 
boundary, and anything that possesses direction and boundary is 
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necessarily created. So this statement explicitly attributes 
imperfection to Allah. The believer in Divine corporeality and 
direction is someone who denies the existence of anything other 
than the objects that can be pointed to with the senses. They deny 
the essence of the deity who is transcendent beyond that. This 
makes them positively guilty of disbelief. 

His several imprisonments 

Ibn Taymiyyah then returned to his activities until he was summoned 
by the authorities again in 705 to answer for his "Aqida Wasatiyya" ( 
A piece of writing which is hugely accepted by the Salafis.) He 
spent the following few years in and out of jail in Cairo and 
Damascus or defending himself from various abhorrent charges' 
according to Ibn Hajr al-Asqalani. Because he officially repented, his 
life was spared, although at one point it was proclaimed in Damascus 
that “Whoever follows the beliefs of Ibn Taymiyyah, his life and 
property are licit for seizure." 

These events instigated great dissension among the scholars in the 
Damascus and Cairo as detailed by the Shafii Imam Taqi al-din al- 
Hisni. 

Najm al din Sulayman (657-716) - whom Al-Dhahabi admired - said: 

“Ibn Taymiyyah could bring up in one hour from the Book, the 
Sunnah, the Arabic language, and philosophical speculation, material 
which no one could bring up even in many sessions, as if these 
sciences were before his very eyes and he was picking and choosing 
from them at will. A time came when his companions took to over 
praising him and this drove him to be satisfied with himself until he 
became conceited before his fellow human beings. He became 
convinced that he was a scholar capable of independent reasoning 
(mujtahid). Henceforth he began to answer each and every scholar 
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great and small, past and present, until he went all the way to 
Hadhrat Umar and faulted him in some matter. This reached the 
ears of Shaykh Ibrahim al-Raqi who reprimanded him. Ibn Taymiyyah 
went to see him, apologised, and asked forgiveness. He also spoke 
against Hadhrat Ali and said: "He made mistakes in seventeen 
different matters." 

Because of his fanatic opinions, he attacked the Asharis until he 
started to insult Imam Ghazali, at which point some people opposed 
him and almost killed him. [...] They asserted that he had blurted out 
certain words concerning doctrine which came out of his mouth in 
the course of his sermons and legal pronouncements. They mentioned 
that he had cited the Hadith of the descent of Allah (to the nearest 
heaven), then climbed down two steps from the pulpit and said: "Just 
like the descent of mine." And so was branded as an 
anthropomorphism They also cited his cited his censure of whoever 
uses the Prophet as an intermediary or seeks help from him 
(istagatha). 

People were divided into parties because of him. Some considered 
him an anthropomorphist because of what he had mentioned in Aqida 
al Hamawiyya (followed by salafis) and other books of his, to the 
effect that the Hand, Foot, Shin, and Face are literal attributes of 
Allah and that He is established upon the throne with his essence. 
Some people considered him a heretic due to him saying that you 
can't ask the prophet for help and the fact that this amounted to 
diminishing and undermining the greatness of the prophet. Others 
considered him a hypocrite because of what he said about Hadhrat 
Ali. Namely, that he had been forsaken everywhere he went, had 
repeatedly tried to acquire the caliphate and never attained it, 
fought out of lust for power rather than the religion, and said that 
"he loved leadership while Uthman loved money". He fully aware of 
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what he said, while Ali had declared Islam as a boy, and a boy's Islam 
is not considered sound upon his mere word. In sum, he said ugly 
things such as these, and it was said against him that he was s 
hypocrite, in view of the Prophet's saying (to Ali): "Only a hypocrite 
has hatred for you." 

Al-Bukhari narrated that the prophet came in and saw Ali and Fatima 
sleeping, whereupon he said: “Are you not praying?" Ali said: Our 
souls are in the Hand of Allah...." The prophet walked away, slapping 
his thigh and saying [Man disputes much] (18:54). Ibn Taymiyya 
commented in his Fatwa (15:229): “This is blameworthy disputation 
[...] and is one of the kinds of arguments used by the Qadariyya 
sect." Such an explanation has no precedent. 

His revival of Ibn Hazm's Vicious Style 

The Ulama saw the influence of Ibn Hazm in Ibn Taymiyyah. Al 
Safadi said: “He adorned himself with [Ibn Hazm's] Muhalla, 
imitating whatever he wished from it - if he wished; he would cite it 
from memory - and adducing from it a number of attacks and 
disparagements." 

Al-Dhahabi said: “I do not consider him sinless, and I even disagree 
with him on a number of questions in both the foundations and the 
branches, for, despite his vast knowledge, great courage, abundant 
wit, and staunch defence of what Allah had prohibited, he was 
nevertheless a human being among other human beings, hot 
tempered in his manner of debate, given to anger and outburst 
against his opponents. This would sow enmity toward him in people's 
hearts. If he has shown kindness towards his opponents he would 
have been the pivot of consensus," 

When Imam al-Dhahabi was around fifty years old, he wrote a piece 
of advice to Ibn Taymiyyah (who was in prison - reaching the end of 
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his life) called al-nasiha aldhahabiyya lil-ibni Taymiyyah . In this 
brief but scathing epistle, the author distances himself from his 
contemporary and admonishes him without naming him, calling him "an 
eloquent polemicist who neither rests nor sleeps." The Nasiha 
contains the following prediction of Taymiyyah followers of our 
times: 

“Oh! The disappointment of him who follows you! For he is exposed 
to corruption in basic beliefs and to dissolution, particularly if he is 
short of learning and religion, a self indulgent idler who does well for 
you by fighting on your behalf with his hand and tongue, while he is 
actually your enemy in his being and heart. What are your followers 
but dogmatic do-nothings of little intelligence, common liars with dull 
minds, silent outlanders strong in guile, or dryly righteous without 
understanding? If you do not believe it, just look at them and 
honestly assess them!" 

A “Salaf i" apologist recently cast doubt on the authenticity of al- 
Dhahabi's authorship of this epistle, also claiming that, even if al- 
Dhahabi wrote it, then it is directed to someone other than Ibn 
Taymiyyah! 

However, AI Sakhawi does not doubt the authenticity of its 
attribution to al-Dhahabi and calls it “a glorious statement of 
doctrine." And the two major experts on al-Dhahabi's works. 
Salahudeen Al-Munajjid and Bashshar Awwad Maruf declared that 
there was no doubt that Al-Dhahabi wrote it in his mature years and 
addressed it to Ibn Taymiyyah. Among the proofs of its authenticity 
is that the hadith Master Abu Said Al-Ala'i said he copied it himself 
from al-Dhahabi's autograph manuscript. The mufaasir Qadir Burhan 
Ad-Din (725-790) then copied it himself from al-Ala'i's autograph 
manuscript, then Taqi ad Deen Abu Bakr Ibn Ahmad ibn Muhammad 
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(d.779) copied it himself from the autograph manuscript of Ibn 
Jamma. Al-Kawthari published its facsimile edition as written by Ibn 
Qadi Shuhba. 

Al-Subki's Summary of Ibn Taymiyyah's Deviations in Doctrine 

Shaykh Al-Islam Taqi Al-Din As-Subki refuted him in the Durra and 
the first epistle of Rasail he wrote: 

"When Ibn Taymiyyah innovated whatever he innovated in the 
principles of doctrines and destroyed the pillars and seams of the 
foundations of Islam after camouflaging himself with the pretense 
of following the Book and the Sunnah, pretending to summon people 
ot the truth and guide him to Paradise, he left conformity and 
entered novelty, strayed from the congregation of the Muslims by 
violating the consensus and attributed to the transcendent essence 
what presupposes corporeality and compound nature. He claimed 
that dependency on composite parts is not an impossibility; that 
created entities subsist in the essence of allah; that the Quran is 
originated, Allah speaking it after its nonexistence; that He speaks, 
falls silent, and originates in His essence the volitions according to 
created things, in the process arriving at the necessary pre-eternity 
of the world by stating that there is no beginning for created 
entities. So he claimed the existence of originated entities without 
beginning' and that the attribute of pre-eternity was created, and 
that the created was without beginning. None ever held these two 
doctrines at one and the same time in any society nor in any religious 
community, so he is not part of any of the seventy-three sects into 
which the Ummah split, nor can there be any ground for him to stand 
with any particular Ummah. And even if all this constitutes the 
foulest disbelief yet it is little compared to what he innovated in the 
branches!" 
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Al-Haytami's Summary of Ibn taymiyyahs deviation 

Ibn Taymiyyah is a servent whom Allah forsook, misguided, blinded 
and debased. That is the declaration of the imams who have exposed 
the corruption of his positions and the mendacity of his sayings. 
Whoever wishes to pursue this must read the words of Imam Taj- 
Ud-Deen Al-Subki. 

He then states some of his deviations: 

- That whosever violates the Ijma is neither a kaafir or faasiq 

- That our lord is subject to created events 

- That our lord is a compound or made out of parts (murakab) 

- That the Quran is created in the essence of Allah 

- The world is of a pre eternal nature 


Al-Kawthari's Scathing Exposure of His Anthropomorphism 

The Renewer of Islam in the previous century, Imam Muhammad 
Zahid al - Kawthari, stated in strong terms that Ibn Taymiyya's 
position on the Divine attributes is tantamount to disbelief and 
apostasy because it reduces Allah to be a corporeal body. He states 
in his Maqalat. 

In his book (the laying of the foundation: a refutation of al-Razi's - 
the foundation of divine sanctification) Ibn Taymiyyah says: "Al-arsh 
(the throne) lexically means al-sarir (elevated seat or couch) so 
named with respect to what is on top of it, just as the roof is so 
named with respect to what is under it. Therefore, if the Quran 
attributes a throne to Allah, it is known that this throne is, with 
respect to Allah, like the elevated seat is with respect to other than 
Allah. This makes it necessarily true that He is on top of the 
throne." So then the throne is, for Ibn Taymiyyah, the seat (maqad) 
for Allah - Exalted is He far beyond such a notion! 
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He also says: "It is well-known that the Book, the Sunnah, and the 
consensus nowhere say that all bodies (ajsam) are created, and 
nowhere say that Allah himself is not a body. Nor did any of the 
Imams of the Muslims every say such a thing. Therefore if I also 
choose not to say it, it does not expel me from fitra nor from the 
Sharia. These words are complete impudence. What did he do with 
all the verses declaring Allah to be far removed from anything like 
Unto Him? Does he expect that the idiocy that every single idiot can 
come up with be addressed with a specific text? Is it not enough 
that Allah said: There is nothing whatsoever like Him (42:11)? Or 
does he consider it permissible for someone to say: Allah eats this, 
chews that and tastes this just because no text mentions the 
opposite? This is disbelief laid bare and pure anthropomorphism. 

In another passage of the same book he confronts the Asharis for 
not affirming a certain direction for Allah and their belief regarding 
Allah not being pointed as an object of sensory perception. He claims 
that these are heretic statements even though they are the most 
logical thing to do as it does not promote anthropomorphism. 

He also claims that negation to accept the literal meaning of 
ambiguous verses is apostasy even if they have corporeality within 
them. 

In another book of his, Muwafaqat al-MaquI, which is in the margin 
of Minhaj, Ibn Taymiyyah asserts that things occur newly in relation 
to Allah and that He has a direction according to two kinds of 
conjecture. And you know, reader, what the Imams say concerning 
him who deliberately and intently establishes that Allah has a 
direction, unless his saying such a thing is a slip of a tongue or a slip 
of the pen. Then there is his establishing that the concept of 
movement applies to Allah, along with all the others who establish 
such a thing. 

In his article, Al Tadhir al Umma min Duaat al Wathaniyya reprinted 
in his Maqalat, al-Kawthari berates Al-Azhar for allowing the 
publication of Uthman ibn Said al Darimi which contains phrases like 
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- Allah moves if he wishes, descends and ascends if he wishes - 
stands and sits if he wishes; Allah has a limit and His place also has a 
limit, as He is on his Throne above His Heavens and these are two 
limits; if He wished, He would have settled on the back of a gnat" 
and other enormities. This is identical to Ibn Karram's doctrine that 
“Allah has a body unlike bodies, and a limit." Yet Ibn Taymiyya 
ardently defends al-Darimi's views. Citing them time and again in al 
Tasis Radd Asas al-Taqdis - an all out attack on Fakhr al Din al Razi's 
refutation of anthropomorphism titled Asas al Taqdis - including the 
gnat remarked." 

Ibn Taymiyya's belief in the Jahanam burning out and it not being 
eternal is even refuted by Ibn Abi al Izz (a huge admirer of Ibn 
Taymiyyah) and a Salafi who has done an embarrassing commentary 
on AqeedatulTahawiyyah (the creed of all muslims written by Imam 
Tahawi - a Hanaf i scholar). He has written in his Aqeedah Book that 
Jahanam is eternal in contrary to Ibn Taymiyyah's belief. 

The belief of the consensus of the Muslims is that a disobedient 
muslim will be in Jahaanam temporarily whereas a disbeliever will be 
in Jahaanam eternally. 

Furthermore, he created the kalam innovations of splitting Tawhid 
into two types: Tawhid rububiyyah and Tawhid uluhiyya. This is a 
concept that Salafis follow and it is an innovation refuted by many 
scholars such as the Algerian Shaykh Al-Arabi ibn al-Tubbani 

According to Salafis - disputing, debating and arguing is an 
innovation (look at creed of al-Babahari) despite the Prophet (PBUH) 
and most of the Salaf taking part in debating . Even, Ibn Taymiyyah 
took part in this act. Ibn Taymiyyah's method in debate was to 
provide a barrage of quotes and citations in support of his positions. 
In the process, he often mentioned reports or stated positions 
which, upon closer examination, are dubious either from the 
viewpoint of transmission or that of content. For example: 



He uses the gospel in favour of his opinion “Our lord who art 
though in the heavens". His evidence for doing this is his 
belief of the gospel and the torah being unchanged. 

His report of Ibn Batta's narration whereby Hammad Ibn Zayd 
was asked by a man “Our lord descends to the heaven of the 
earth - does that mean he removes himself from one place to 
another?" Hammad replies “He Himself is in His place and He 
comes near his creation in a way He likes." Aside from the 
questionable status of Ibn Batta, the doctrine of attributing 
place to Allah is unheard of among the Salaf. 

His report that Ishaq ibn Rahuyah said to Abdullah ibn Tahir: 
“He is able to descend without the Throne being vacant of 
Him." Such a statement leaves nothing of the characteristics 
of creatures except it attributed them to the creator; body, 
place, surface and displacement. 

Al Bayhaqi in al-Asma wal Sifat narrates the reports of Ishaq's 
encounter with the Emir Abdullah ibn Tahir with five chains - 
three of them sound - none of which mention the words 
“without the Throne being vacant of him". This apparent 
interpolation is nevertheless the foundation of Ibn Taymiyyah's 
position in Sharh Hadith al-Nuzul that Allah Most High 
descends ‘in person' yet remains above the Throne ‘in person'. 
The phrase was characterised by Muhammad Abu Zahra as a 
dual assertion of the aboveness and the belowness of Allah on 
the part of Ibn Taymiyyah himself in Minhaj al-Sunna and by 
Al-Albani who defends the latter against Abu Zahra's 
conclusion in his introduction to Mukhtasar al Uluw. 

His report from Abu Umar al-Talamanki's book al-Wusul ila 
Marifat al Usui: “Ahlus-Sunnah are in agreement that Allah is 
above the heaven in person and is established over his throne 
in the mode that pleases him." Of course this assertion is are 
false since no such consensus exists; and the position of Ahl- 



us-Sunna is that whoever attributes place to Allah commits 
apostasy. 

His statement: "The scholars approved by Allah and His 
accepted Friends have narrated that Muhammad the 
Messenger of Allah (PBUH) will be seated by His Lord on the 
throne next to Him. By “the scholars approved by Allah and his 
accepted friends." He means a minority of Hanbali scholars 
with anthropomorphist leanings. 

His claims regarding the narrations of Abdullah ibn Khalifa 
from Hadhrat Umar whereby “the Prophet (PBUH) glorified 
Allah and said: 'Verily, His seat of authority (kursi) 
encompasses the heavens and the earth, and verily he sits on it 
and there does not remain of it but a space of four fingers, 
and verily it groans like the sound of a new saddle when one 
mounts it, due to the weight pressing down on it." That 'most of 
Ahl-us-Sunnah accept this narration' when there near totality - 
including his students (al-dhahabi [scrutiniser of hadith 
transmissions] and Ibn Kathir) grade it munkar (denounced) 
and he himself acknowledges Abu Bakr al-Ismaili's rejection of 
it among others. 

His statement that “I don't know any of the Salaf of the 
community, nor any Imams, neither Imam Ahmad Ibn Hanbal 
nor other than him, considered these [verses on the Divine 
Names and attributes] as part of the mutashabihah" when 
everyone has heard the statement of Imam Malik on istiwa 
whereby ’its modality is inconceivable'. Al-Baghdadi in Usool al- 
Din cites Imam Malik ibn Anas, the seven jurists of Madinah, 
and al-Asmai among those who consider the verses of istiwa 
one of the mutashabihat. Imam al-Ghazzali also counted the 
verses and narrations on the Divine Attributes among the 
mutashabihaat in al-Mustafa and Imam al-Nawawi concurred 
with him." 
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- His statements: "The elevation of Allah over the Throne is 
literal, and the elevation of the creature over the ship is 
literal." "Allah is literally with his creation and he is above His 
Throne literally." 

Abu Zahra wrote regarding this. 

"It is strange that Ibn Taymiyyah gets so terribly angry at 
those who interpret those texts [on the Divine attributes] 
figuratively [....] yet he considers all the names transmitted 

about the delights of Paradise to be figurative! [.] Everyone 

can see that even if the Companions kept mute about that 
matter, nevertheless, the denial of f igurative interpretation 
was not transmitted from them; and even if the expressions 
that are narrated indicate resignation, nevertheless, there is 
no affirmation of direction in the expressions that are 
narrated." 

His climbing down the pulpit to illustrate the divine descent 

The above statement support Ibn Hajar's and Ibn Battuta's 
reports that Ibn Taymiyyah once climbed down the minbar in 
purported illustration of the descent of Allah to the nearest 
heaven, saying: "Just like this descent of mine!" Ibn Battuta 
(d.770) said he witnessed Ibn Taymiyyah preach this in his 
Rihla. Furthermore, Ibn Hajar's citation of al-Tufi is proof 
that Ibn Battuta is not only the contemporary to attribute this 
statement to Ibn Taymiyya. Therefore, it is likely the 
discrepancy is due to a simple inaccuracy and not, as claimed 
with typical elegance by one of the Wahhabis in his Sharh 
Qasidat Ibnul Qayyim, "the fabrication, by Allah, of a 
shameless liar!" 


His Innovations Regarding Tawheed 

The Salaf did not divide Tawheed into 3 categories: al-Rububiyya, 
al-Uluhiyya, al-Asma wal Sifat or a 4 th called al-Hakimiyya. Shaykh 
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Abu Hamid Ibn Marzuq (d. 1970) said in his book Bara'at al- 
Ash' ariyyin: 

"Tawheed al-rububiyya and Tawheed al-uluhiyya were invented by 
Ibn Taymiyya who claimed that all Muslims among the mutakallimun 
worshipped other than Allah due to their ignorance of Tawheed al- 
uluhiyya; he claimed that the only Tawheed they knew was Tawheed 
al- rububiyya. The latter consists in affirming that Allah is the 
Creator of all things, as, he says, the polytheists conceded. He then 
declared all Muslims to be unbelievers. Muhammad ibn Abd al- 
Wahhab imitated him in this, and others imitated Muhammad ibn 
Abdul Wahhab." 

"Imam Ahmad ibn Hanbal... never said that Tawheed consisted in two 
parts, one being Tawheed al-rububiyya and the other Tawheed al- 
uluhiyya. Nor did he ever say that ’whoever does not know Tawheed 
al- uluhiyya, his knowledge of Tawheed al-rububiyya is not taken into 
account because the idolaters also had such knowledge.’... None of 
the followers of the Followers (Taba Taba’in) ... None of the 
Successors (tabi’in) ... None of the Companions (Sahaba) of the 
Prophet — Allah bless and greet him — ever said that Tawheed 
consisted in two parts, one being Tawheed al-rububiyya and the 
other Tawheed al-uluhiyya, nor did any of them ever say that 
’whoever does not know Tawheed al-uluhiyya, his knowledge of 
Tawheed al-rububiyya is not taken into account because the 
idolaters also had such knowledge.’... Nowhere in the extensive 
Sunna of the Prophet (Allah bless and greet him)... is it related that 
the Prophet ever said or ever taught his Companions that Tawheed 
consists in two parts, one being Tawheed al-rububiyya and the other 
Tawheed al- uluhiyya, nor that ’whoever does not know Tawheed al- 
uluhiyya, his knowledge of Tawheed al-rububiyya is not taken into 
account because the idolaters also had such knowledge.’ If mankind 



37 


and jinn joined together to establish that the Prophet ever said such 
a thing, even with an inauthentic chain of transmission, they would 
not succeed." 

As for the Names of Allah - then they are not introduced without 
affirmation from the Qur'an or Sunna, meaning they are divinely 
ordained - Tawqif iyya 


The Revival of His Teachings by the Salafi Movement 

Ibn Taymiyya's burial was attended by thousands of people. His 
teachings were by and large forgotten until Muhammad ibn Abdul 
Wahhab al-Najdi brought them back from oblivion. Later the 'Salafi' 
movement revived them through a large-scale publication campaign 
backed up by political and financial activism from the 1930s to our 
day. 

Imam Muhammad Abu Zahra said in his book on the history of the 
mad hah ib in Islam: 

The “Salaf is" and Ibn Taymiyyah assert that settledness takes place 
over the throne. Ibn Taymiyyah strenuously asserts that Allah 
descends, and can be above (fawq) and below (taht) “without how" 
and that the school of the salaf is the aff irmation of everything 
that the Quran stated concerning fawqiyyah and tahtiyyah 
(aboveness and belowness) and establishment over the throne." 

The Wahhabis appeared in the Arabian Desert and revived the 
School of Ibn Taymiyyah. The founder of the Wahhabbiya/Salafism 
is Muhammad Ibn Abdul Wahhab who died in 1786. He had studied 
the books of Ibn Taymiyyah which became inestible in his sight, 
deepening his involvement with them until he brought them from the 
realm of the opinion into the realm of practice. In reality, the 
Wahhabis did not add anything to what Ibn Taymiyya had asserted 
but they exaggerated it beyond his intent, instituting practical 
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matters which Ibn Taymiyyah had not addressed because they were 
not widespread in his time. These can be summarised thus: 

1) They did not worship (ibada) in the same way that Islam had 
stipulated in the Quran and Sunnah and as Ibn Taymiyyah had. 
Rather, they included customs (adat) into the province of Islam 
so that Muslims would be bound by them as well. Thus, they 
declared cigarette smoking haram and exaggerated this ruling 
to the point that their general public considered the smoker a 
mushriks. As a result they resembled the Khawarij who used to 
declare apostate whoever committed a sin. 

2) In the beginning of their movement they would also declare 
coffee and whatever resembled it haram and themselves but it 
seems that they became more indulgent as time went by. 

3) The Wahhabis did not restrain themselves to proselytism 
alone, but resorted to warmongering against whoever disagreed 
with them. They did so on the grounds that they were fighting 
innovations and innovations are an evil that must be fought, and 
it is obligatory to command good and forbid evil. The leader of 
the Wahhabi thought in the field of war and battle was 
Muhammad Ibn Saud, the ancestor of the ruling Saudi family in 
the Arabian lands. He was a brother in law to Muhammad ibn 
Abdul Wahhab and embraced his school of thought, defending 
it fervently and calling unto it by force of arms. He announced 
that he was doing this so as to uphold the Sunnah and 
eradicate Bidah. Perhaps, this religious mission that turned 
violent doubled as a rebellion against Ottoman rule. Then the 
governor of Egypt, Muhammad Ali, faced them and pounced on 
the Salafis with his formidable army, routing them in the 
course of several battles. At that time their military force was 
reduced and confined to the Arab tribes. Riyadh and its 
vicinity were the centre for this permanent dawah that would 
turn violent whenever they gathered strength and lie still 
whenever they found violent opposition. 
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4) Whenever they were able to seize a town or city they would 

come to the tombs and turn them into desolate ruins [.] and 

they would destroy whatever mosques were with the tombs 
also. 

5) Their brutality did not stop there. They also came to whatever 
graves were visible and similarly destroyed them. When the 
ruler of the Hijaz regions (Makkah and Medinah) caved into 
them they destroyed all the graves of the companions and 
razed them to the ground. 

6) They would harp on small matters which they condemned even 
though these matters had nothing to do neither with idolatry 
nor with whatever leads to idolatry, such as photography. We 
found this in their fatwas and epistles at the hands of their 
Ulama, although their rulers ignore this saying of theirs 
completely and cast it by the wayside. 

7) They expanded the meaning of bidah to strange proportions, to 
the point that they actually claimed that draping the walls of 
the noble Rawda is an innovated matter. Hence they forbade 
the renewal of the drapes that were in it, until they fell in 
tatters and became unsightly, were it not for the the light 
that pours out to all that are in the presence of the prophet or 
feel that in this place was the abode of Revelation on the 
Matter of the Messengers. In fact, we find among them, in 
addition to this, those who consider that the Muslims 
expression "our liege-lord (sayyiduna) Muhammad" is an 
impermissible bidah. They show true extremism about this, and 
for the sake of their mission, use foul language until most 
people actually flee from them as far as they can. 

8) In truth, the Salafis and Wahabis have actualised the opinions 
of Ibn Taymiyyah and are extremely zealous followers and 
supporters of those views. They adopted the positions of Ibn 
Taymiyya which we explained in our discussion of those who call 
themselves the Salaf iyya. However, they enlarged the meaning 
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of bidah and construed as innovations things that have no 
relation to worship. In fact it has been noticed that the Ulama 
of the Salaf is consider their own opinions of others wrong and 
not possibly the way of erecting tombs and circumambulating 
them close to idolatry. In this respect, they are like the 
Khawarij who used to declare those who dissented with them 
apostate and fight them as we have already mentioned. This 
was a relatively harmless matter in the days when they were 
cloistered in the desert and not trespassing its boundaries; but 
when they mixed with others and the lands of Hijaz fell into 
the hands of the Saud family, the matter became of the 
utmost gravity. This is why the late King Abdul Aziz of the 
Saud family opposed them, and treated their opinions as 
confined to themselves and irrelevant to others." 

Al Nabhani's verdict on Ibn Taymiyyah 

Al Qadi Yusuf Al-Nabhani said in Shawahid al Haqq that he saw in his 
dream that Ibn Taymiyyah had been forgiven but that he was in a 
lower level of Paradise than Taqi al-Din al-Subki. He never declared 
Ibn Taymiyyah a disbeliever nor did any of the reliable Ulama of 
Ahl-e-Sunnah. May Allah forgive them, take us back to Him as 
Muslim and join us with His righteous servants. Ameen. 

May Allah forgive Ibn Taymiyyah for his shortcomings and raise him 
amongst the great Ulama. It reflects on the Arabic proverb that 
'the mistakes of the great people are great'. 
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Attributes 

Sifaat (attributes) are of three types: 

i. Sifaat Aqaliya - those attributes through a person's 
intellect he can believe and acknowledge. For example: Allah 
being Qadeer (all powerful), Baseer (All-seeing), Aleem (all 
knowing). Our intellect allows us to understand these as a 
person can't contemplate a god who is not powerful, blind or 
deaf. This is why this is called sifaat aqaliya. 

ii. Sifaat Khabariya - those attributes which the intellect 
cannot understand but it has been mentioned in Quran and 
Hadith. For example: the hand of Allah, the shin of allah, 
the foot of allah and Allah being above the throne. These 
attributes can't be understood as literal as a person can't 
comprehend these attributes. The only reason we accept it 
is due to it being mentioned in Quran and Hadith. 

iii. Sifaat Ma'nawi - for example: Allah being happy, Allah 
laughing, Allah being angry. 

The type of Sifaat we will focus on are the Sifaat Khabariya. 

The true creed of the salaf (pious predecessors) regarding this, 
according to the Quran, Sunnah of the Rasul (PBUH), Ijma 
(consensus) of the Ummah and quotes of eminent scholars, is to 
do tafweedh (consign and relegate the meaning of the 
attributes to Allah) and nafiyul kayf (to deny modality and 
howness). The belief and doctrine of the Sahaba, 4 imams, the 
muhadithoon, the mutakalimoon, mufasiroon and all the pious 
predecessors is that the howness and modality is denied and 
the meaning is consigned to Allah. 

Many evidences will be given for this so no doubt will remain. 

Tafweedh is a word also used in the Quran in the meaning of 
surrendering. So, we surrender the meaning to Allah and we 
make him the hakim and the judge of the meaning regarding 
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the attributes. We accept the words to be true however we 
leave the meaning for Allah. This is the creed of the Salaf. 

The Salafis, on the other hand, claim that the attributes of Allah 
are known. They establish the meaning of the hand, the shin, 
the eye and so on to be literal and true. These people claim 
that this is the true creed of the Salaf and they propagate 
this belief. Many people now believe this misconception which 
was spread by the Salafis regarding the physical attributes of 
Allah to be literal - Exalted is Allah beyond their claims! 

The fact of the matter is that this ideology was pioneered by 

Shaykh-ul-Islam Ibn Taymiyyah. Despite the consensus of the 
Ummah respecting Shaykh Ibn Taymiyyah and his student 
Hafiz Ibnul Qayyim for their vast amount of knowledge and 
their high status within Islam, nevertheless we believe them to 
have stumbled upon this issue in regards to Aqeedah. The 
scholars at that time and up till now have made everyone aware 
of this. 

Ibn Taymiyyah regarding Tafweedh (relegating the meaning of the 
attributes to Allah) which is the true creed of the scholars. He 
has written regarding tafweedh - "that [tafweedh] is the 
worst statements of the Ahle-Bidah and those people who are 
heretics." - this is what he said regarding the true creed of 
the Salaf. Even Bin Baaz on his commentary of Ibn Taymiyyah's 
Aqeedatul Wasatiyya said that there is a necessity for 
tafweedh. 

We can not take these attributes in the literal meaning because 
automatically a person will form a body for Allah. This is why 
many people have fallen inside anthropomorphism (ascribing 
human qualities to Allah). 

These Sifaat (attributes) are from the ambiguous and vague verses. 

There are two types of verses Allah has revealed in the holy Quran. 

1) Muhkamat (clear cut and explicit) 
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2) Mutashabihat (ambiguous and vague) 

Allah speaks about these types of verses in the Quran: "It was Allah 
who revealed to you the book which contains muhkamat (clear) and 
these are the essence of the Quran, and the others are ambigious 
and for those who have crookedness in their hearts try and 
interpret these verse." Sura aali Imran (3: 7): 

The Hanbali scholar known as Ibn Qudama al-Maqdisi (d. 620 AH) 
admitted that the Sifat of Allah are from the Mutashabihat in his 
Rawdatun Nazir (p. 19) 

"And the correct opinion is that the ambiguous [verses] revealed 
regarding the attributes of Allah , Glory be to He, are those which it 
is compulsory to have faith in and impermissible [to occupy oneself] 
in seeking its interpretation; for example, the statement of Allah, 
the Exalted 11 ,The Most Merciful above the Throne is established ” 
“Rather, both His Hands are extended) ’’Qura’n, 5:64...“ ,(which I 
created with my Hands) ’’...Qura’n, 38:75“ ,(And there will remain 
the Face of your Lord) ’’Qura’n, 55:27“ .(Sailing under Our 
observation) ’’Qura’n, 54:14) and similar to them. So, the Salaf (pious 
predecessors), may Allah have mercy upon them, have agreed upon 
their affirmation [ie. belief in them], passing them as they have 
come and leaving off interpreting them. For indeed Allah, Glory be 
to He, has rebuked those who seek their interpretation and included 
them, in reprimanding, with those who seek strife and He has 
labelled them the people of aberration) .’’Rawdat al-Nazir wa Jannat 
al-Manazir, p. 19) 
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Imam Zayn al-Din ibn Rajab al-Hanbali (d.795 AH) said that the 
sifat (attributes) of Allah are from the mutashabihat (ambiguous 
texts): 

As for whatever the Prophet (sallallahu 'alaihi wa sallam) has 
attributed to his Lord (mighty and majestic is He), and whatever 
Allah (mighty and majestic is He) has attributed to Himself, then all 
of these attributes are true and factual. Belief and affirmation of 
them is legally binding - along with their negation of any 
similarity/comparison (al-tamthil). Whoever has any difficulty in 
terms of comprehending any of them and finds them obscure should 
say the statement said by those whom Allah has praised for being 
firmly rooted in knowledge about the ambiguous verses (al- 
mutashabih), namely: "We believe in it, all of it is from our Lord" 
[Qur'an, 3:7], just as the Prophet (sallallahu alaihi wa sallam) has 
said in regards to the Qur'an: "Whatever you are ignorant of, then 
leave it to its knower". This was narrated by Imam Ahmad (ibn 
Hanbal), Imam al-Nasa'i, and others besides them. One should not 
pretend to have knowledge of what they do not know, for 
destruction is feared upon them for doing so. [Ibn Rajab al-Hanbali, 
Ikhtiyar al-Ula fi Sharh Hadith Ikhtisam al-Mala’ al-A'Ia, ed. 
Maktaba Dar al-Aqsa 2008, pg. 40-41] 

If we claim Allah has a hand, it will immediately refer to skin and 
flesh. This is a deviance which Muslims need to be stay away from. 

Ibn Rajab Al-Hanbali has mentioned "The verses narrated regarding 
Sifaat Khabariya, (hand of allah, shin of allah etc.) these are from 
the ambiguous verses." 

Allamah Ibn Qudamah Al-Hanbali states: "The attributes of Allah 
(sifaat khabariya) are related and are from the ambiguous verses." 
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If someone has a belief/doctrine/creed, it need to have clear-cut 
and explicit verses for evidences in order for their belief to be 
accepted in the Shariah. 

Imam Shatibi (famous scholar of Qiraat) mentions in Al-itisam "The 
Ulama have known that every evidence that has vagueness and 
ambiguity it is not evidence in reality. This is the reality. Whoever 
does contrary to this, he has crossed limits. He has entered in the 
ruling of being blamed and criticised and going after vague verses is 
reprehensible and blameworthy [it is not acceptable]. If discussing 
these verses is reprehensible, then how can we use them as 
evidence? To even make the basis of Shariah using ambiguous verses 
is not accepted. To do so is a bidah and this is the truth." 

Majmoo al Fatawa (by Ibn Taymiyyah) in Volume 2 Page 54, he 
mentioned - "Allah is free from body parts and these body parts 
which he is free from are those of eating and drinking and Allah has 
body parts and these body parts are used for completing actions." 

Is this the belief of the pious predecessors? 

Ibn Taymiyyah in Volume 7 of Majmu-Al-Fatawa says "Allah is sitting 
on his throne and he has left a space of four fingers all the way 
around the throne." 

In Volume 8, Page 403 in Majmu-Al-Fatawa that "the most authentic 
opinion is Allah is sitting on his arsh and there is no space of four 
fingers". - This narration suggests that the throne is bigger than 
Allah. 

In Majmu Al Fatawa in Volume 3 he has written "Allah is sitting on 
his throne." 

In hope of proving this anthropomorphic Aqeedah, in his book Bayyan 
Talbeesil Jahmiyya Volume 1 Page 558 he went to the extent of 
saying "If Allah wanted and wished, he could sit and settle on the 
back of a gnat/mosquito." 
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He uses this as an argument of supporting his view of Allah sitting on 
the arsh (throne). 

Where is Allah? - regarding this question. As Muslims we believe 
location does not encompass Allah. However, Ibn Taymiyyah 
has written in his book on Al-Fatwa Al-Hamratul Kubra Page 79 
that "Allah is literally with us and is on the throne literally." 

We don't want to expose the Aqeedah of Ibn Taymiyyah, rather we 
want to stop others following in his mistakes. 

Hafiz Ibnul Qayyim has written in his book Ijtima Juloosul Islam 
"The prophet (PBUH) will find Allah sitting on his throne." He 
has quoted it from Musnad Ahmad. However, he has forged the 
word 'sitting' (jails) in this Hadith. 

Ibn Taymiyyah has also forged the word jalis' in Volume 1 page 135 
in Majmoo-Al-Fatawa. 

In the commentary of Sharhul Aqeedatul Wasatiyya on Page 157 by 
Shaykh Uthaymeen - Ibn Uthaymeen says regarding the verse 
"wherever you turn you will find the (wajh) countenance of 
Allah." He has said the most authentic opinion is to translate 
wajh as face and he has said that the literal face of Allah is 
everywhere. 

Shaykh Bin Baaz in his book (page 69), whilst refuting Shaykh 

Sabuni, mentions that the opinion of Al-Sabuni is reprehensible 
as it is not the way of Ahlus Sunnah. Al-Sabuni's opinion was 
that Allah does not have a literal tongue, eye, hand, foot and so 
on. 

Hafiz Ibul Qayyim has written a poem to prove Allah is sitting on 
the throne - Allah is sitting on his throne and he is gonna make 
the prophet (PBUH) sit on the throne and we shouldn't deny 
this. 

The excuse he uses is that we only deny what allah has denied for 
himself. So don't we deny illness, deficiencies and disabilities 
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for Allah as he has not denied them? As we can see, Salafis 
have a flawed Aqeedah. May Allah have mercy upon him. 

In the 11 th Ayah of Surah Al-Shuarah: "Nothing resembles Allah in 
any way". This Quran ayah refutes their claims. 

It is absurd for a human to imagine allah to have hunger, thirst and 
illness. In the same way, it is absurd for a human to imagine 
Allah to have body parts. 

Imam Razi has mentioned that an anthropomorphist never actually 
truly worships Allah; rather he worships the image of Allah in 
his mind. 

They take the words and the meanings to be literal therefore fall 
inside Tajseem. As Muslims, we accept the words to be literal 
(dhahir-lafz) as we are commanded to have faith (imaan on this). If 
we were to deny the words, we would be denying the Quraan. 
However, we believe the meanings to be figurative and metaphorical. 

So we do accept the apparent word but don't accept the apparent 
meaning as this suggests howness and modality for Allah. 

An example of dhahir lafz (apparent word) being utilised instead of 
dhahir maana (apparent meaning) is when Allah refers to the prophet 
as raufun raheem' [the compassionate, the merciful]. This is in 
regards to the words and not the meaning as this quality is exclusive 
to Allah. 

Imam Khatabi has mentioned "that our scholars are afraid to speak 
about the the sifaat khabariya, they have accepted the apparent 
words but not the apparent meaning. They have consigned the 
meaning to Allah." 

Allamah Khalil Ahmad Saharanpuri has said the biggest calamity with 
attributes is to believe them to have literal meanings. 

Imam Badrudeen Ibn Jamaah has said: "Whoever plagiarises the 
statement of the Salaf and then makes a statement with 
anthropomorphism which Allah (which he is free from as these are 



48 


the attributes of the creation) then this person is a liar as this has 
nothing to do with the Salaf." 

Imam ibn Hajar Al-asqalani has written in fathal bari in Volume 3 
regarding the hadith "Allah descends to the skies of the earth." - 
'there are many people who have taken this hadith literally and they 
are anthropomorphist - Allah is exalted and above what they say.' 

Imam Razi in his Tafseer Kabeer regarding ’istiwa': "There is 
evidence suggesting that it is impossible for Allah to be inside a 
place, that is why we can't take the literal meaning of this and by 
saying Allah is literally on the throne suggests that he is uplifted by 
eight angels (as suggested by the Quran Ayah which reveals 8 angels 
supporting the throne)" 

He goes on to say: "The apparent meaning is impossible to take so we 
consign the meaning of Allah - to take the apparent meaning is 
against the consenus of the Ummah." 

Imam Shawkani says that those who criticise those who don't take 
the apparent meanings are usually the anthropormorphists. 


Sifaat is of two types: 

1) Kamila (complete and pure from deficiencies) 

For example: Allah being Qadeer (all-powerful) 

2) With deficiencies 

For example: "Allah will forget people as they forget this day." 
- this verse shows a deficiency however it is used as a 
metaphor to show emphasis as Allah can never forget as proved 
within the Quran. "Allah never forgets." 

For all attributes, there is a general meaning and a specif ic meaning. 

For Sifaat Aqalia (Qadeer) we do this but for Sifaat Khabaria we 
assert it to a specif ic meaning. As Sifaat Aqalia can be understood 
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from the Quraan, Ahadith and our intellect (aql), whereas, Sifaat 
Khabaria can only be contemplated from Quran and Sunnah but not 
from our intellect. 

Ibn Khaldoun has said regarding the attributes of Allah in Tareekh 
of Imam Ibn Khaldoun that: "Allah has many attributes regarding 
him, in some places he has written regarding him being all-powerful, 
all seeing, all-hearing and so on and so forth - whereas, in other 
places he has talked about eyes, hands and shin. The Salaf, from the 
Sahaba and the Tabieen, have only established the Sifaat of Aqalia 
and those regarding the attributes of body parts we have remained 
quiet regarding this and we have left the howness and consigned it 
to Allah." 

In examples of Allah mentioning Sifaat Aqalia within the Quraan 
such as Allah being all powerful, Allah has mentioned these 
attributes specif ically and exclusively. Whereas, Sifaat Khabaria are 
inclusive and hidden within the purpose. For example, when talking 
about Nuh (PBUH), Allah says that he is under our eyes. The purpose 
and subject of this verse is regarding Nuh (PBUH) and not the 'eyes'. 
The topic was Nuh and eyes' was inclusive. Many of the scholars 
have interpreted eyes' to mean protection as a metaphorical 
statement and a use of allegory. Even Shaykh Bin Baaz agrees with 
this statement! 

Salaf is say that Tafwidh is ignorance; rather it is the safest thing 
to do. 

Copious overwhelming evidences have been provided in favour of 
tafwidh. 

Allah himself has negated himself like being anything like us by 
saying in Surah Al-Shuarah Verse 11 - "Nothing resembles Allah in 
any way". 

Imam Qurtubi in his book Tafseer al-Qurtubi - "there is no 
comparison between Allah and his creation in the literal meaning." 
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Imam Razi has written in Tafseer al Kabeer Volume 27 - "Ulama of 
Tawheed and Aqeedah, the former and the latter, that Allah is free 
from body parts and limbs." Shaykh Fawdhan and Shaykh Ibn Baaz 
have mentioned Allah has body limbs but they have been refuted by 
so many great scholars. 

Salafis have said that Allah has limbs but Allah's 'limbs' differ from 
the limbs of a human being. They give the example of an ants leg and 
an elephants leg - both have the same purpose but differ in image. 
However, despite the image, size and colour of the leg being 
different they are all the same in the essence of being a limb and 
being asserted to a certain task. This is what we negate for Allah as 
Allah is free from body limbs. If the qualities are different, the 
essence is all body-limbs which Allah is free from. 

Salaf is are contradicting this verse by saying this. 

In Surah Ikhlaas, the first verse - "Say Allah is One" The word 
'Ahad' is utilised as it means one/singular and not completed through 
any parts, just complete as a whole. Whereas, wahid' denotes parts. 
As well as this, the second verse of the same Surah states "He who 
is independent." By giving Allah a limb you are inadvertently making 
him dependent on that body-part despite Allah being independent of 
anything and everything. It is now clear that the belief of tajseem 
affects their Aqeedah and Tawheed. 

Imam Ibn Hajr in Fathal Bari in Volume 13 has mentioned in page 
444, 25 different meanings for the word hand. He has mentioned 
that the literal meaning of a hand is a body part made from flesh. 
The other meanings are f igurative meanings of blessings,power etc. 

Salaf is won't take the metaphorical meaning as they believe it is 
tahrif (distortion) so they are forced to take the literal meaning 
which means a body limb'. Every single dictionary on the face of this 
earth will state that a hand is a body limb made of blood and flesh. 
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It says in the Quran: "Do not make comparison [andada] for Allah." 

By giving Allah a hand, you are creating equality which is not 
befitting of Allah. 

Ghani (independent) is a name for Allah also. This shows that he 
cannot be dependent on limbs. 

Imam Juwayni has written that 'the sahaba would leave the meanings 
for Allah and they would concise the meaning to Allah.' If the best 
people after the prophets did this then shouldn't we? Their Aqeedah 
has been made mandatory for us to follow as suggested by the 
Quran and Sunnah. 

He goes on to say: "There is no need to contemplate the meaning of 
these attributes, rather we should leave them as Allah has not 
obligated us to understand these and we can still bring belief upon 
them without knowing the meaning. To have faith of something that 
is unknown is correct as Allah has told us to bring faith on the 
angels, prophets and books - understanding the detail of the meaning 
is not required in Imaan (faith)." 

Imam Ibn Qudama on page 363 of his book damul-tawil that “all the 
sahaba have unanimously agreed to leave the interpretation - and 
those who came after have explicitly mentioned that it is necessary 
to do tafweedh - they would pass through them without explaining a 
literal meaning towards these. The attributes of Allah cannot be 
understood through intellect. The intellect can only understand 
things in which it sees and we cannot see Allah." 

Khateeb Al-Baghdadi says: The madhab of the salaf in this matter is 
to have belief in them and to pass them by on their apparent 
(wording) and to negate any modality from them. (Mukhtasar AI Uluw 
137) 

Imam Razi has transmitted a consensus of the Sahabah regarding 
the ambiguous verses, that the sahaba would leave the meaning by 
consigning them to Allah. 
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As we can understand the correct position is to consign the meaning 
to Allah and deny the modality and howness. 

Adil bin Abdillah Aal Hamdan (a salafi mufti) attributed arms and a 
chest to Allah in his book - Al Ihtijaj bil Athar As-salafiya 'Ala 
Ithbaat As-Sifaat Al-Uluhiya. 

Imam Abu Hanifa has written in Al Fiqh al-Akbar (page 64 and 66) 
that "Allah is an entity like no other." He goes on to say: "Allah has 
no limit, no opposite, no equal and no peer." Mulla Ali Qari has said 
regarding this that these statements are regarding those who take 
Sifaat Khabariya literally. 

Sufyan Thawri has written in Al-Uluw (page 146) - "The Salaf did not 
do tafseer on the ambiguous verses [regarding sifaat khabariya]". 

Imam at-Tahawi has written the correct opinion on the direction and 
location of Allah by stating that no location and direction encompass 
him in his infamous Aqidatul-Tahawiyyah. 

Imam Tirmidhi accepted the Hadith but denied giving the howness. 
The Salafis, to the contrary, establish the literal meaning which no 
one has done apart from Ibn Taymiyyah and Ibnul Qayyim. 

Imam al-Dhahabi has mentioned that Imam Malik Ibn Anas used to 
say "pass through them without explanation". Imam Malik also 
interpreted the hadith regarding Allah ascending to mean the 
command of Allah descending and not Allah literally. 

Sufyan Bin Uyayna said "to recite these attributes [in the quran] is 
the tafseer". This goes to show the commentary of these verses is 
not necessary but affirming believe in the words are. 

Imam Dhahabi has quoted Abdullah Ibn Zubair Al-Humaydi in 
Tadhkiratul Hufaaz Volume 2 Page 214 that: 'Allah's Sifaat; we will 
not increase or explain anything, we will stop where the Quran and 
Sunnah stops." 

In the Quran chapter 19, verse 65 Allah asks a rhetorical question in 
order to make us contemplate. In addition, it is a negation to any 
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equality between Him and us. Allah says: "do you know any similarity 
to him?" 

It is said in the Quran:" There faces will be illuminated looking up to 
their lord". It uses the word Nazira to describe the 'looking' of 
humans. And within the quran the word ’baseer' is used to 
describe Allah. The difference in meaning is that Nazira means 
to see without comprehension whereas baseer means to see, 
understand and comprehend. This goes to show that Allah is 
’baseer' and we are ’nazira'. How can we possibly use the same 
limb to achieve this goal? This arguement is further supported 
by the verse in the Quran (Chapter 7 Verse 198) saying that 
"they will look upon (yanzuru-nazira) towards Him but they 
won't see (yabsuru-baseer)." How can humans and god have the 
same limb but with a different task? If the purpose of the 
limb is different and Allah is able to do a task we can't, then is 
he in need of a limb? 

The consensus of the Muslims believes in the status elevation of 
allah but not the sensory elevation (allah sitting on his throne). 

Ibn Taymiyya - Bayyan Talbisil Jahmiyya whilst refuting Ibn Abu 
Yaala al-Hanbali (who believes Allah has only one direction - tahtiyya 
[beneath]), claims that Allah has all 6 directions - up ,down ,left 
,right,backwards and forwards. The correct belief is that direction 
does not encompass Allah. 

A Hamah Dhahabi has posed a question: “that intellect by itself 
cannot indicate Allah being above the throne which he created with 
his being, then where was he before the throne?" If the throne was 
always there, this goes against the hadith which states that ’Allah 
existed and there was nothing apart from him". Some may refer to 
Allamah Dhahabi's book Al-Uluw and say that he believed that Allah 
is above the sky. However, Allamah Dhahabi later retracted his book 
and admitted he had freed himself from such beliefs. His latter 
beliefs can be found in Siyar Alam-e-Nubula and in his Naseehah to 
Ibn Taymiyyah. 
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Imam Kha+abi: "Our opinion of Allah is that he is not touching or 
sitting on the arsh, rather we believe the Hadith as it comes and 
don't question [we stop]." 

’That something existing should not be increasing, or decreasing, or 
neither increasing nor decreasing, and yet exist and not have a size - 
this is impossible'(Bayan Talbis Al-Jahmiyyah, 3/146) - In this 
statement, Ibn Taymiyyah attributes 'size' for Allah. 

Salafi Mufti Bin Baz in his book Masail al Imam Bin Baz attributes 5 
fingers for Allah. Whereas, his counterpart Uthaymeen says it is 
blasphemy. 

Salaf is translate the word 'istiwa' to mean sitting. In the quran it 
says: "The most merciful did istiwa on the throne." In Lisaan al Arab 
(an Arabic dictionary) the word istiwa has over 14 different 
meanings. 

Someone Imam Malik asked Imam Malik regarding the word Istiwa. 
He replied: Istiwa is known and the howness is unknown when related 
to Allah and asking is an innovation so you are an innovator - get out 
of my sight. It is said that Imam Malik's veins were bulging and he 
became drenched in sweat. 

From Ibn Wahb: "We were with Malik when a man asked him: 'O Abu 
' Abd Allah! "The Merciful is established over the Throne" (20:5): 
how is His establishment?' Malik lowered his head and began to 
sweat profusely. Then he lifted up his head and said: ’"The Merciful 
is established over the Throne" just as He described Himself. One 
cannot ask "how." "How" does not apply to Him. And you are an evil 
man, a man of innovation. Take him out!' The man was led out." 
(Narrated by al-Bayhaqi with a sound chain in al-Asma 1 wa al-Sifat 
(2:304-305) al-Dhahabi in the Siyar (7:416), and Ibn Hajar in Fath 
al-Bari) 

Imam Ibn Abi Zayd al-Qayrawani al-Maliki (b. 310 - d. 386 AH) 
mentioned in his Kitab al-Jami, translated into English by Abdas 
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Samad Clarke under the title: "A Madinan View on the Sunnah, 
courtesy, wisdom, battles and history" (Taha publishers, London, 
1999, p. 30): 

Someone said, 'What about one who narrates the hadith, 'Allah 
created Adam on his form,' and that 'Allah will unveil His shank on 
the Day of Resurrection,' and that 'He will put His hand into 
Jahannam and bring out whomever He wills out of it', and He (Malik) 
rejected them strenuously, and forbade anyone to narrate them. 
Someone said, ’Ibn Ijlan has narrated it.' He said, 'He was not one of 
the people of fiqh.' Malik did not reject the hadith of 'descent' nor 
the hadith of ’laughter.' Someone said, 'What about the hadith that 
'the Throne shook because of the death of Sa'd?' He said, 'It should 
not be narrated, and what call has a man to narrate that when he 
sees what danger it contains?"' 

Imam Ahmad Bin Hanbal and Ibn Qudama in Lumma Al Itiqad: 
Whatever of [these reports that we find] difficult [to comprehend] 
it is required to affirm its wording and to forsake delving into its 
meaning. We [rather] entrust knowledge of its reality to He who has 
spoken it and we place the responsibility Tof our faith in it] upon he 
who transmitted it . Thereby following the way of those firmly 
grounded in knowledge whom Allah has praised in His Clear Scripture 
by His statement - subhanahu wa ta’ala, "And those firmly rooted in 
knowledge say, 'We believe in it; all is from our Lord. 1 " (3:7) While 
He has said in condemnation of those who seek the interpretation 
(at-ta'wil) of the ambiguous (mutashabih) of His revelation: "As for 
those in whose hearts is swerving, they follow the ambiguous part, 
desiring dissension, and desiring its interpretation; and none knows 
its interpretation, save only Allah." So He made seeking its 
interpretation an indication of perversity [of the heart] and He 
linked it in its condemnation with seeking dissension (fitna). He then 
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veiled them from that which they sought and He cut off their hope 
[of ever reaching that] by His statement - subhanahu, "And none 
knows its interpretation, save only Allah." 

The Hanbali Imam Ahmad ibn Muhammad al-Khallal, who died in Hijra 
year 311, and who took his fiqh from Imam Ahmad's students, 
relates in his book Kitab al-Sunna through his chain of narrators 
from Hanbal ibn Ishaq al-Shaybani, the son of the brother of Ahmad 
ibn Hanbal's father, that 

Imam Ahmad was asked about the hadiths mentioning "Allah's 
descending," "seeing Allah," and "placing His foot on hell"; and the 
like, and Ahmad replied: "We believe in them and consider them 
true, without 'how' and without 'meaning' (wa la kayfa wa la ma'naV 1 

Imam Abu ' Abdullah Ahmad b. Muhammad b. Hanbal - may Allah be 
pleased with him - has said regarding the Prophet's statements - 
sallallahu 'alayhi wa sallam- that Allah descends to the lowest 
heaven, that Allah will be seen on the day of Resurrection, and what 
resembles such statements. "We have faith and believe in them 
without how or meaning. We do not reject any of fthese reports! 

We know that what the Messenger came with is the truth. We do 
not reject what the Messenger of Allah - sallallahu 'alayhi wa sallam 
- has brought. Nor do we describe Allah with more than what He has 
described Himself without [ascribing to Him] a limit or an end. 'Like 
Him there is naught. And He is the All-hearing, the All-seeing.' (42:1 
1). We say as He has said and we describe Him as He has described 
Himself. We do not transgress that. The descriptions of men do not 
reach Him. We believe in the whole of the Qur'an - its definitive 
(mukham) and its equivocal (mutashabih). We do not separate from 
Him any of His attributes due to the protests of anyone. We do not 
transgress the Qur'an and the hadith. Nor do we know the reality of 
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[these attributes] except by believing the Messenger - sallallahu 
' alayhi wa sal lam - and affirming the Qur'an." 

Imam Ibn Qudama in his Ohamm at- Ta 'wi! on Tafweed: "The Madhab 
of the Salaf is to have Iman in the Attributes of Allah Ta'ala and 
His Names, with which He described Himself in the Qur'an and 
Sunnah without adding to it, and removing from it, and not exceeding 
the bounds of it, without giving explanation, or a ta'wil that opposes 
its dhahir, without resemblance to the attributes of the creation or 
the qualities of (things) brought into existance. Rather, they passed 
them on (narrated them) as they came and relegated the knowledge 
of them to the One who spoke them (Allah) and the meaning of them 
to the One that said them." 


And some said it was related from Imam Shafi'i: "Ibelieve in Allah 
and what has come about Allah according to the intent of Allah, and 
what has come from the Rasool of Allah according to the intention 
of Rasool Allah [sallallahu alayhi wassallam]" 

And they (the Salaf) knew that the One who spoke them (Allah) was 
truthful without doubt, so they believed Him. And they did not know 
the real meaning (Haqiqah Ma'naha) of them (the attributes) so they 
were silent about what they did not know. The later and the earlier 
ones held on to this, and the later ones were the inheritors of the 
earlier ones in following of excellence and keeping quiet where the 
early ones kept quiet. And warned from exceeding their bounds and 
diverging from their path and explained for them their path and 
their doctrinal positions and we appeal to Allah that he makes us 
from the ones who followed them in explaining what they explained 
and following the path that they followed" 
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Even Salaf is agree that Ibn Qudama did tafweedh. 

Imam Nawawi on Sifaat Khabariyya - "Believe in it without delving 
into its meaning, while believing that Allah has no similitude to Him 
at all, and negating for him the attributes of created beings. And 
the second school is that it is interpreted in a manner that befits 
Him." [...then he gives the interpretations...] - Sharh Sahih Muslim 


“Verily there is nothing like Allah ta'ala, and he is free from tajsim 
(corporeality), and displacement, and being within direction, and 
from the rest of the attributes of the created beings." - Imam 
Nawawi Sharh Sahih Muslim [3/19] 

In the Creed of Barbahari, one of the points of Aqeedah is to do 
tafweedh. The salaf is disregard this point. 

Hafiz ibn Jawzi Al Hanbali in his book Al Baz al Ashar has narrated 
that “Allah sitting on his throne has not been narrated from any of 
the pious predecessors." The only person to transmit such a hadith 
was Ibn Qayyim who forged the word juloos' (sitting) into the 
Hadith. 

Imam Ibn Abdul Baar in his book Al-istizdhkaar Volume 2 page 540 
“A group of people, claiming to follow the Sunnah, claimed that Allah 
has descended - this notion is rejected as Allah is free from 
movement and harakat. In his book tamheed (Volume 7 Page 144) 
that “to say Allah is above the throne in his being is against the 
Aqidah of Ahlus-Sunnah and Allah is free from howness." 

If Allah descends to the skies, can't he manage the affairs of the 
skies whilst being on the throne. This is a question posed to the 
salaf is who assert location for Allah. It is well known within the 
Hadith that ‘Allah descends to the skies at the latter part of the 
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night.' Now, everywhere in the world [at least somewhere] it is the 
latter part of the night, so is Allah always in the skies. It is also well 
known that Allah is much vaster than all his creation; so does he go 
smaller once entering his creation [the sky], Nauzoobillah. 

Imam Tabari (in his tafseer) volume 1 page 229 that "Allah is 
elevated upon the throne, the elevation of Kingdom and Power, not 
the elevation of movement and appearance." This supports status 
elevation and not sensory elevation. 

While defining certain words used in Sahih Al-Bukhari, Ibn Hajar 
says: 

’The statement istawa alal arshi\s from the mutashabih (unclear 
verses) whose knowledge is consigned (yufawwadu from tafwid) to 
Allah the Almighty although by principle its manifestation has 
already occurred.' Hadi us-Sari [p. 103] 

Imam Ahmad Bin Hanbal said "and, in commentary of the verse "And 
He is with you wheresoever you may be (57:4): [I.e.] His knowledge. 
His knowledge encompasses all, and our Lord is over the Throne 
without limit (bila h.add) nor description." 

[Narrated by al-Dhahabf cf. Mukhta.sar al-'Uluw (p. 190 #229) 

Ibn Qudama in his Lum'at al-I'tiqad narrates: 

Imam Abu ' Abdullah Ahmad b. Muhammad b. Hanbal - may Allah be 
pleased with him - has said regarding the Prophet's statements - 
sallallahu alayhi wa sallam- that Allah descends to the lowest 
heaven, that Allah will be seen on the day of Resurrection, and what 
resembles such statements. "We have faith and believe in them 
without [saying] how [is their modality] or [interpreting their] 
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meaning. We do not reject any of [these reports]. We know that 
what the Messenger came with is the truth. We do not reject what 
the Messenger of Allah - sallallahu 'alayhi wa sallam - has brought. 
Nor do we describe Allah with more than what He has described 
Himself without [ascribing to Him] a limit or an end. 'Like Him there 
is naught. And He is the All-hearing, the All-seeing.' (42:1 1). We say 
as He has said and we describe Him as He has described Himself. 

We do not transgress that. The descriptions of men do not reach 
Him. We believe in the whole of the Qur'an - its definitive (mukham) 
and its equivocal (mutashabih). We do not separate from Him any of 
His attributes due to the protests of anyone. We do not transgress 
the Qur'an and the hadith. Nor do we know the reality of [these 
attributes] except by believing the Messenger - sallallahu ' alayhi wa 
sallam - and affirming the Qur'an." 

Ibn Abdul Barr said "This is rejected [/aysa bTshay'in] according to 
the people of understanding among Ahl al-Sunna because it is a 
modality [kayfiyya], and they flee from that because it is only 
suitable for something that is directly encompassed, and Allah, the 
Exalted, is transcendent above that." At Tamh?d (7/144) 

His rejection of linking descent to Allah's Essence is consistent with 
the opinion of all the scholars (at Jumhur)ox \d differs with the 
opinion of the Hashwiyyah. 

He also said in his book AtIstidhkar{2/b30Y 

"And a group ascribed to the Sunna said that He, the Exalted, 
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descends with His Essence (bi dha+ihi)! This statement is rejected, 
because He, Exalted is His mention, is not a locus for movement and 
He has nothing from the signs (characteristics) of the creation." 

Imam Dhahabi said in Siyar a'lam an-Nubala (8/105) "Our saying in 
this and what falls under it is: Submission to the text, passing it on 
as it came and consigning the knowledge of its meaning (tafwidh 
ma'nahu) to its Sacrosanct and Truthful Sayer." 

He also said in his Siyar a'lam an-Nubala (14/376): 

"As for the Salaf (three earliest Muslim generations), then they did 
not delve into interpretation (of the Attributes), but rather they 
believed, refrained, and consigned the knowledge of that to Allah 
and His Messenger (sallallahu alaihi wa sallam)." 

Al-Dhahabi also said in his Mizan al I'tidal (2/420): 

"As for the meaning of the hadith which mentions image (sura), then 
we surrender its knowledge to Allah and His Messenger and we 
remain silent, just as the Salaf remained silent, along with firm 
conviction on the fact that there is nothing whatsoever like Allah." 

Al-Dhahabi was a student of Ibn Taymiyya's but did not follow his 
method on the understanding of the Sifat. This is Ibn Taymiyya's 
negative and harsh ruling on those who affirm Tafweed al-Ma'na as 
quoted by his promoters in their unscholarly article entitled: Reply 
to a Jahmee (p. 24) 

Imam Ahmed ibn Hanbal has been ascribed with saying by al- 
Bayhaqi in his Manaqib al-Imam Ahmed when the latter quoted the 
head of the Hanabila in Baghdad, Abul Fad I al-Tamimi as saying: 
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“Ahmed rebuked whoever attributed a body to Allah. Names are 
taken from the Divine Law and from language. The linguists us that 
name (i.e. "body") for something possessing length, width, density, 
complexity, image, and composition. Allah Most Exalted is 
completely free of all that and nothing was reported in the Divine 
Law to that effect, so it is false." 

Allah is free from framework and body parts and directions and 
limits. The six directions do not encompass him like for all his 
creations. 

We come to know that the earth is a sphere like shape. Those who 
claim Allah is above in the north-pole will have a different above' to 
the people living in the south-pole. So if allah is directly above, then 
from which direction? This is another question that the Salafis have 
failed to answer. 

Aqeedatul Tahawiyya is accepted by almost everyone in the Muslim 
world as being the Aqeedah of ahlus-sunnah. It is taught in Medina, 
Makkah, Deoband, Al-Azhar etc. Even the salafis accept it to be 
true despite it contradicting their beliefs on Istiwa and asserting 
direction to Allah. Therefore they have employed their own 
'scholars' to do a commentary on it which totally goes against some 
of the main beliefs stated inside it. Shaykh Bin Baz criticised it as 
being ambiguous and he disagreed with the statement of Allah 
having no boundaries or limits. Despite, Imam Tahawi clearly stating 
each point explicitly. 

Ibn Zaghuni has said “It is necessary for allah to have a limit and an 
end." - a quote referenced by Shaykh Bin Baz. Imam Ibn Jawzi said 
in refutation of this - ‘this person doesn't know what he's talking 
about- this is a statement of ignorance and pure anthropomorphism' 

Salaf is agree that believing in the concept of al-hulool (Allah 
indwelling within creation) is a misguidance, deviance and an 
innovation. But when considering that Allah created direction and 
the throne and the skies - and in order for him to encompass them 
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he must indwell in them; this goes to show that they even contradict 
themselves in regards to Aqeedah. How can you trust such people? 

Imam Ibn Jawzi says that these people do not know the vastness of 
the Arabic language and he gives the example of these people who 
take the literal meaning of these attributes. Example: a mother said 
to her child 'look after the door'. He took the door of the hinges and 
started walking around with it. She said to him ’O son, I told you to 
look after the door.' He replied - ’Yes mother, you told me told me to 
look after the door; not the house.' This goes to show that the young 
boy did not understand the command therefore interpreted it 
foolishly. 

Salafis claim to take the literal meaning without doing howness. They 
claim that Allah has a hand but doesn't have a limb. Imam Ibn Jawzi 
said that it is like when someone is standing but it is not standing - 
he said ’stay away from these people'. By doing tafweedh, is no way 
denying, distorting or changing the meaning of the words. 

Ibn Hajar says: Those who assert direction for Allah have used the 
hadith regarding nuzool as proof that He is in the direction of 
above-ness ( uluww ). The vast majority of the scholars reject this, 
because saying such leads to establishing boundaries for Him and 
Allah is exalted above that. 

And so there is disagreement regarding the meaning of ’Nuzool 1 
upon the [following] sayings (i.e. of the scholars): 

• So from them are those who hold that that it is upon its 
Thaahir (apparent) and its Haqeeqi (real/literal) meaning, and 
they are the Mushabbihah (those who make tashbeeh which is 
to liken Allah to his creation), exalted is Allah from their 
sayings. 

• Some reject the validity of the ahadith cited in that chapter 
altogether. These are the Khawarij and the Mutazi/aond this 
view is highly contentious. What is strange is that they 



64 


interpret figuratively what is related to this in the Qur'an, but 
they reject what is in the ahadith either out of ignorance or 
out of obstinacy. 

• Some have taken them as they have come, believing in them 
without specif icity, declaring Allah to be transcendent above 
modality (kayfiyya) ax\ d likeness to creation (tashbih)- these 
are the vast majority of the Sa/af. That position is reported by 
Al-Bayhaqi and others from the four Imams, Sufyan ibn 
'Uyayna, Sufyan Ath-Thawri, Hammad ibn Salama, Hammad ibn 
Zayd, Al-Awza'i, Al-Layth, and others. 

• Some interpreted them in a way that befits the linguistic 
usage of the Arabs. 

• Some have over-interpreted them to the point that they 
almost tampered with the text ( tahrif ). 

• Some have made a difference between a kind of interpretation 
that is likely and current in the linguistic usage of the Arabs, 
and another kind which is far-fetched and archaic, interpreting 
in the former case and committing the meaning to Allah in the 
latter . [I.e. if the Arabic equivalent is sensible and befitting to 
Allah's majesty it would be accepted but if the Arabic usage 
opposes the majesty of Allah then tafwid\s practised]. This is 
reported from Malik, and among the later scholars 
[mutaakhkhiruri) it is asserted decisively by Ibn Daqiq al-Td. 


Al-Bayhaqi (d. 458 AH) said: "The safest method is to believe in 
them without modality, and to maintain concerning what is meant 
except if the explanation is conveyed from the Prophet himself, in 
which case it is followed." The proof for this is the agreement of 
the scholars that the specif ic interpretation is not obligatory, and 
that therefore the commitment of meaning to Allah ( tafwid) is the 
safest option. 
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Imam Ibn al-Jawzi says in his Daf Shubah al-Tashbih: "The meaning 
of 'tafwidh' is to [acknowledge] that one does not know what is 
meant by them, whilst maintaining belief in Divine Transcendence 
(tanzih)." 

Imam al-Qurtubi says: "There is a difference of opinion concerning 
that (action) based upon the difference of opinion in the 
permissibility of (various) ta'wlls (interpretations) of the 
mutashabih. And it is known that the madhhab of the Salaf (pious 
predecessors) was to leave the undertaking of interpreting them 
while being certain that the literal sensory meaning (zawahir) was 
impossible. So they would say, 'Let it pass as it came!' And some of 
them (the Salaf) took the madhhab of manifesting its 
interpretations by interpreting it with meanings consistent with the 
(Arabic) tongue without definitively confirming a specific possible 
meaning. 

As-Suyuti wrote in Al-Itqan fi Ulum al-Qur'an: 

"From the Mutashabihat is the Ayats on the Sifat....And the 
majority of the Ahlus Sunnah, which includes the Salaf and the 
people of hadith, have opined that such verses should be believed in 
but their meanings should be consigned to Allah, and we do not 
interpret them in such a way that negates their reality." 

As-Suyuti as quoted by Imam Ibn al-Imad al-Hanbali (d. 1089 AH) in 
his Shadharatudh Dhahab [volume 8, page 171 said: 

‘Consign (the meaning) of the ahadith of attributes (to Allah) 

And do not liken them to the creation nor negate them 
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If all other pursuits have past except embarking upon 
The solving this problem, only then search for an interpretation 
'Indeed the one who consigns (its meaning to Allah) is saved 
From the burden of the one who interprets f iguratively' 

Imam al-Mari'i Al-Karmi al-Hanbali (d. 1033 AH) said in his al-Aqawil 
al-Thiqat (pp. 118): 

" and from those unclear verses [ mutashaabih ]: ai-Istiwa, from his 
speech, Most High: "Al-Rahman istiwa above the arsh", and also: "He 
then did istiwa on the arsh" [surah a'raf:54], and it [istiwa] is 
mentioned in the Quran in seven different verses. 

As for the salaf, then they [surely] did not speak about it one bit, in 
keeping with their custom in dealing with those unclear verses of the 
Quran - not delving into it, [as well as] consigning knowledge of it to 
Allah, most High, while still believing in it. 

In some cases, the scholars have come to the conclusion of assigning 
a possible meaning for a word. For example, instead of translating 
the Quran ayah to mean “everything will perish except his wajh (face 
- literal meaning)". The scholars have chosen to replace it with a 
possible word like countenance - “everything will perish except his 
countenance." This is called Taweel (interpretation) and is only 
permissible within extreme circumstances - such as when someone's 
Iman is in danger. Imam Tabari and Imam Bukhari are among the 
many scholars who did Taweel on this example. If we were to take 
the literal meaning the belief could be disastrous. 

Tawil can also mean tafsir. 

The method of the Salaf was to do tafweedh and they rarely ever 
did taweel except only in serious circumstances. The conditions for 
doing taweel are accepting that the prediction of the interpretation 
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is zhanni (possible) and not qatii (certain). It also requires extensive 
research as well as approval from the consensus of the Ulama. 

The example of doing taweel is given as to only doing it when 
necessary. Scholars have said Imaan in the Sifat Khabariyya is like a 
ship, once it starts drowning and flooding that is only the time it will 
be necessary to swim as it will be the only chance of survival. There 
is no need to swim when there is no serious threat posed. The action 
of swimming is like that of Taweel and the action of drowning is a 
simile of one's imaan if they start denying the Divine attributes. 

Some scholars, when doing taweel, describe the hand of allah to 
mean the power of allah in actual meaning. One of the evidences for 
this is that yad (hand) is another word used for power within the 
Arabic language. Furthermore, in the Quran Chapter 48 Verse 100 it 
is said that "the hand of allah is above their hands." - this does not 
make sense literally however by exchanging the word hand for power 
seems more logical as it would mean “the power of allah is above 
their power." Allah knows best. 

Another example of taweel is for the Quran ayah that states god is 
coming' - scholars have interpreted that god doesn't literally come, 
rather his command comes. 

Another example is the taweel on a metaphorical hadith such as 
“When Allah loves someone so much he becomes the ears through 
which he hears, the eyes through which he sees..." (Sahih Bukhari). 
Ibn Kathir has said in 'tafseer kathir' concerning this that when 
someone is obedient to Allah. Allah makes him only do good and what 
he wants. 

Another example of taweel is when the prophet (PBUH) said “When 
someone becomes bored, Allah becomes bored." Boredom is a 
deficiency and then therefore cannot be attributed to Allah. It is 
clear that this a metaphorical usage of words to emphasis on the 
actual meaning that when we stop our deeds, Allah stops reward." 
This is a figurative effect called Mushakala (oxymoron). It is used to 
show comparison. An example of an oxymoron within the English 
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language is 'the silence is deafening'. Silence can't actually be 
deafening but it is used as a sense of hyperbole. Another example of 
a mushakala is 'they plot and allah plots and allah is the best of 
planners/plotters." (makr - the root word has connotations to 
deception which is a deficiency for Allah). As you can see, Taweel is 
necessary in some cases. 

"[Allah] He is with you wherever you are." - Scholars have said this 
could mean His knowledge is literally with you and not Allah literally. 

"Ibn 'Abbas said when he was asked about Allah's saying 'On the day 
the Saaq shall be uncovered' (68:42): 'If you find something from 
the Qur'an to be obscure, seek its meaning from poetry; verily 
poetry is the register (diwan) of the Arabs . Have you not heard the 
poet's saying: Your people have opened the way of sword-blows upon 
the necks, And war or battle rose on every leg (i.e. it was impossible 
to flee).' Then he said: ’This is a day of affliction and violence.' Thus 
the meaning of verse 68:42 is: 'On the day when affliction befalls 
them in earnest.'" - this is a sahabi instructing us to do tawil. 

In the Ta/khis al-Mustadrak (2/500) Imam al-Dhahabi agreed with al 
Hakim and said that the narration is Sahih. 

In his Sunan al-Kubra, al-Bayhaqi recorded the following: 

Ibn Abbas (ra) said: 

"If one of you recites anything from the Qur'an and does not 
achieve what its Tafsir is then if the need arises stick to what is in 
poetry, for it is the register of the Arabs (Diwan al-Arab), this is 
Sahih mawquf." 

Example of Tawil in Hadith - Sahih al-Bukhari (2/501): 

Narrated A'isha (ra): Some of the wives of the Prophet asked him, 
"Who amongst us will be the first to follow you (i.e. die after you)?" 
He said, "Whoever has the longest hand." So they started measuring 
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their hands with a stick and Sauda's hand turned out to be the 
longest. (When Zainab bint Jahsh died first of all in the caliphate of 
' Umar), we came to know that the long hand was a symbol of 
practicing charity , so she was the first to follow the Prophet and 
she used to love to practice charity. (Sauda died later in the 
caliphate of Muawiya). 


TA'WIL OF KURSI MEANING ILM (KNOWLEDGE): 

Indeed, the mass circulated English translation of Sahih al-Bukhari 
by Muhsin Khan has with deliberate intent left a passage 
untranslated from the Tabi'i Sa'eed Ibn Jubayr (ra)! The 
investigative reader may look at this incomplete English edition, 
specifically, volume 6, page 44, chapter 44, and on the bottom right 
hand side (last line) one may clearly see that the Arabic text 
mentioned: 

Ibn Jubayr said: ‘His Kursi is His Knowledge.' 

Directions were made exclusively for human beigns. The directions 
for a four legged animal are different to that of a human. If we 
were created in a 360 degree format, in which the upward direction 
was everywhere, then direction would be completely different to the 
way we understand it. That's why it is important not to personify 
Go d to the extent of asserting him with human like features. Due to 
this question posed, Salafis began saying Allah is surrounding the 
earth. 

Salaf is use Dajjal and Firawn as proof while we use the Quran and 
Sunnah. They use the Hadith referring to the Dajjal being one-eyed 
in favour of making Allah seem to be two-eyed. Moreover, they use 
evidence for firawn building up towards the skies as proof to show 
that Allah is above. Even when Musa (PBUH) referred to Allah, he 
did not refer to a direction. How absurd! 
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Giving Allah body parts was the work of the first shia (undercover 
Jew) Abdullah bin Saba who claimed that Hadhrat Ali was god. Even 
orthodox Jews believe god to be omnipresent and nothing like 
humans. 

Nobody denies the fact that Allah descends, but the howness is 
unknown. Maybe the descending is contrary to that of normal 
descending. As there is proof in the Quran that suggests iron and 
cows descended from the skies - we don't see cows flying down from 
the sky in that manner - therefore Allah's descension may be in a 
different manner. 

Salafis believe there to be zero metaphorical aspects within the 
Quran. Their scholars - Fawzan and Zeeno affirm this. If we were to 
take things literally, it would be detrimental to our beliefs. An 
example of this is when Allah says: "Allah is the light of the heavens 
and earth." (24:35) - this doesn't mean Allah is literal light. 

Another example is 'He is nearer to us than our jugular vein.' - this 
doesn't mean god himself is located within our epiglottis. 

Salaf i scholar Uthaymeen says that Allah is literally harmed when 
giving an explanation of a hadith in dar ibn jawzi 244/2. Ibn Hajar 
and Imam Badr al-Din Al-Ayni have done tawil on this to mean 
displeased - something Allah doesn't like. 

Questions and answers by Shaykh Ibn Baz, page 278 No. 770 - 
Someone asked Bin Baz that can it be understood from the hadeeth 
"the smell from the mouth of the fasting person is more fragrant to 
Allah than the smell of musk" that we can attribute to Allah the 
attribute of smell? His Answer. This is not far-fetched [laysa bi 
ba'eed] 

Pseudo Salafi theologian 'shaykh' 'Alawi al-Saqqaf said’.'Our Lord, 
Mighty and Majestic, bears the Attribute of Silence in a way that 
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befits Him, and there is nothing like unto Him. He is The All- 
Hearing, The All-Seeing. This is established in the authentic Sunnah 
and it is a voluntary attribute of action that is attached to His Will, 
Glorified and Exalted is He.... 

May Allah protect us from this fitna 


Uthaymeen (salafi) states "This malal [literally: boredom], which is 
understood as an attribute of Allah from the literal/apparent 
meaning of the narration, is not like our boredom, for our boredom 
constitutes of tiredness and laziness. As for the boredom of Allah, 
the Powerful and Exalted, then that is a special Attribute of the 
Most Powerful and High, and Allah (swt) is neither ascribed with 
tiredness nor laziness." - 

Exalted is Allah, free from what they say! 

A well known senior Salaf i shaykh named Abdullah bin Aqeel says in 
his book "Tanbihat ala al-Akhta'a Al-aqadiyyah fi Fath Al-Bari" 
(Warnings about the Mistakes in Aqidah mentioned in Fath Al-Bari), 
1/31, as a refutation of Al-Hafidh Ibn Hajar who made ta'wil 
of haqw the following: “What is obligatory is to believe in that which 
is indicated in the hadith and to pass it it along as it has come in its 
literal sense, as is the case for the other texts that pertain to the 
divine attributes, and to believe in the implication of this hadith, 
which is that Allah has a waist. ..." 

In Fatawa al-Aqida Pseudo-Salafi ‘shaykh’ Muhammad b. Salih b. 
Uthaimin, page 112, is quoted saying: Yes, as it has been shown in 

the Hadith Qudsi al-Shareef."... and if he comes to Me walking, I 

go to him running." Narrated by al-Bukhari and Muslim. 

Bin Baz attributes a shadow to Allah on his Fatwa Website 

There is a hadith qudsi that states... [I was hungry and you did not 
feed me. I was thirsty.] - this was regarding what Allah has said 
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and it was narrated by Abu Hurayra and it is in Saheeh Al-Bukhari. 

If we take the literal meaning, we would be committing disbelief as 
this hadith was a figure of speech. 

The prophet (PBUH) said: "There is no heart except that it lies 
between the two fingers of the Merciful." - this is also a figure of 
speech to show that Allah controls us and if he wants to guide us, 
he may and if he wants us to be misguided, we will surely be that 
way. 

Allah Most High said: ["And the calf was made to sink into their 
hearts"] (2:93) - is this not a metaphor? Do Salaf is believe cows 
literally sink within their hearts? The interpretation of this iss that 
it is a metaphor (majaz) for the love of a [golden] calf - our refuge 
is in Allah! 

Allah Most High also said, [Unto Allah belongs the East and the 
West and whithersoever you turn, there is the countenance (wajh- 
literally means face) (2:115). The meaning of countenance is the 
direction of prayer (qibla). 

Imam Bukhari has narrated from Ibn A baas on the verse, [Then he 
turned to the heavens when it was smoke and said unto it and unto 
the earth, Come both of you (willingly) and {unwillingly}] The meaning 
of telling the earth and heavens to come is "Give All your benefits." - 
as suggested by the Quranic Verse (41:11) 

Imam Nawawi has said "allah is literally not in the sky." As well as 
this, Ibn Abaas said regarding Allah's kursi that "This is his 
knowledge." - it is clear that he relegated the meaning for Allah. 

The Qadi Abu Ya'la reported Ahmad b. Hanbal as having said that 
the verse "Allah will come to them"means that [he will come to 
them] through His power (qudra) and His command (amr), and in 
support of this interpretation he cited the verse "The command of 
your Lord (amru rabbika) will come." The expression "Your Lord will 
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come," which is also found in the Torah, [was explained by Ahmad as 
meaning that] it is His power (qudra) only [that will come]. [Ibn al- 
Jawzi, Daf Shubah al-Tashbih; c.f Ibn Hazm in al-Fisal 2:173] 

Regarding the verse: "And your Lord shall come .. ."(Qur'an 89:22), 
Hafiz al-Bayhaqi narrates Imam Ahmad explaining its meaning 
as "His recompense (thawab) shall come." Al-Bayhaqi adds, "This 
chain of narrators has absolutely nothing wrong in it" 

[al-Bidaya wa al-nihaya,10.342; c.f. Ibn al-Jawzi in Daf Shubah al- 
Tashbih } 

Conditions of doing taweel are, 

1) The original wording must carry the possibility, even remotely, 
of the interpretive meaning in a way that does not make that 
meaning totally alien to it. 

2) There must be a compelling reason for taweel. For example, the 
letter of the text must somehow contravene an obligatory 
known, well-established and well know rule of the religion, that 
is, it contradicts a clear cut evidence (nass) stronger than its 
transmission; for example, when a hadith contradicts a verse 
while the hadith can be interpreted f iguratively. In such a case 
the hadith is interpreted figuratively or even rejected. 

3) The interpretation must not be unsupported but rather it must 
be supported and drawn from what make knowledge necessary. 

Ibn Daqiq al-Id said: 

If tawil is close to the language of the Arabs it is not 
disapproved; if far, we neither confirm nor deny it without 
believing its intended meaning together with upholding 
transcendence. Whatever is understood in those words of 
communication of the Arabs, we endorse it without hesitation, 
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as in the saying of Allah Most High (Alas, my grief that I was 
unmindful of the side of Allah) [39:56): we say it means the 
right owed to Allah and what is obligatory to pay him. 

The need for Tawil according to Ahlus Sunnah 

Shaykh Abdul Azim Al-Zarqani said: 

1) Tawil is obedience to the order we were given of assenting 
to the ambiguous texts (al-mutashabih) and adhering to the 
explicit (muhkam) while understanding the former in the 
light of the latter is manifest, contrary to that of the 
former. 

2) Tawil is true and correct so that the believer does not fall 
into contradictions when he reads certain verses, for 
example, the attribution of 'an-eye' to Allah most high, 
eyes', 'two-hands, or that He is in the heaven and in the 
earth, and that He is with His creation anywhere they be, 
and so forth. 

If we leave the texts to their apparent meaning we will fall 
into contradiction. This is impossible in the glorious Quran: 
[If it had been from other than Allah they would have found 
therein much incongruity] (4:82). However, when we exempt 
Allah from any resemblance whatsoever to His creation in all 
such texts, then resign their meaning to him, we become 
safe from contradictions in our understanding and make the 
Quran safe from any misperceived incongruity in it. 

Further it makes no difference whether tawil is general or 
specific since it its the only way contradiction and 
contravention of meanings that pertain to the Divine 
attributes and the glorious Quraan can be avoided. 

1. Tawil - whether general or specif ic - is the path of the pious 
Salaf among the companions and those after them, and these 
are the most proficient of all human beings in Islam after the 
Messenger of Allah (PBUH). 



75 


2. Tawil as followed by Ahlus Sunnah wal Jammat is the 
protection of the general public in particular, by Divine 
permission, from falling into aberrant comparisons and 
anthropomorphism. 

3. As mentioned, recourse to specific and detailed Tawil is on the 
basis of need. 

4. Among the preconditions of Tawil is that it must conform to 
the principles of the Arabic Language and rhetorical style 
among the Arabs. As for what does not, then such tawil is 
neither licit nor acceptable. 

It is vital to comprehend that Tawil is not a negation of the divine 
attributes. Rather, it is a procedure undertaken in order to 
abstain from anthropomorphism and forming howness for 
Almighty Allah. 


Even Sahaba have done Taweel, 

Abdullah Ibn Abaas said regarding the verse "your lord is coming" to 
mean the 'reward of your lord is coming'. 

"We feed you, for the Waih of Allah only. We wish for no reward 
nor thanks from you." (76:9) - Ibn Katheer says in his Tafsir that 
Wajh (which normally means face) means seeking reward or pleasure. 

Some hadiths are unimaginable to think about as they pose a threat 
to our faith if we contemplate them. There are a few examples of 
these type of hadith: 

Ibn Taymiyyah has narrated one in Page 240 in Majmu al-Fatawa 
“After Allah created the world, he laid down on His back and placed 
one leg over the other, this is why it is not permitted for any of the 
creation to do so." - Ibn Taymiyyah actually believed this to be 
literal. 
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“Allah will place his foot in Jahannam and say enough, enough..." - It 
would be foolish for anyone to take such a hadith literally. 

“Allah will bare forth his shin (saaq)...." - many scholars have done 
tawil of this hadith and said that saaq could mean intensity. 

“The black stone is the right hand of Allah on this earth." - this is a 
hadith which is obviously figurative as it is refuted by other hadiths 
such as 'the black stone will testify on the day of judgement, 
interceding for all those who kissed if - suggesting that it is not 
literal. 

“Do not curse the wind as it is the breath of Allah." - This was 
narrated by Ubay ibn Kaab and many scholars do tafweedh on it. 

Imam Bukhari has done tawil on the attribute of laughter. He has 
said it means 'Allah's mercy'. 

The most efficient protocol within a situation where ambigious 
attributes are involved is to consign and relegate the meanings to 
Allah. In serious circumstances, you may see the possible 
interpretation (tawil) given by the Ulama regarding that verse. 

Ibn Abd al-Barr said in Al-TamhTd (7/137): 

“His coming' is neither a movement nor a disappearance nor a 
displacement, for all this is only valid for a body or substance. As it 
is established that He is neither a body nor a substance then it 
follows that His coming is not to be understood as a movement or 
displacement. And if you contemplate on this by taking into account 
expressions such as “so and so's time has come," or “death has come 
to him" or "disease came to him" and so on which occurs to man 
without their having to come' in a literal sense, then you will 
understand. “ 
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And he also said (may Allah have mercy on him) in Al 
Is+idhkar (8/596): 

"Mi'amar narrated from Ayyub, from Al Qasim Ibn Muhammad, from 
Abu Hurayrah who said "Certainly Allah accepts charity if it comes 
from what is halal and He takes it with his His Right."Regarding his 
word "His Right" This is a metaphor (majaz) and an eloquent speech 
expressing acceptance of charity by Allah, and his taking it is His 
acceptance; And there is nothing like Unto Him, yet He is the 
Hearing, the Seeing ." 

Ibn Abd Al-Barr also said in Al-Tamhid 18:345 

'And as for his statement (Allah ’laughs'), it means He has mercy on 
His servant at that, and receives him with repose, comfort, mercy 
and affection; and this is a well-understood metaphor.' 

Salafi shaykh Hamd Al-Tuwaijiri (of King Sa'ud University), after 
rejecting Ibn Abd Al-Barr's statement comments: ’However, perhaps 
Ibn Abd Al-Barr can be pardoned for this; he explained the 
Attribute as per one of its [various] connotations and 
considerations, and this is warranted according to the Salaf.' 

In his book Al Istidhkar (5/213) in the chapter on what has been 
said about the night prayer, the Imam commented on the hadith of 
the Prophet (Peace and blessings of Allah be upon him) who 
said: Go d, Exalted be He, does not grow weary until you grow weary. 
He said: "This means that whoever grows weary and abandons (the 
night prayer), his reward/recompense ceases with it. And it is known 
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that Allah does not grow weary but that people grow weary, and that 
fatigue can affect them (May He be Exalted from this by a great 
Exaltation), but the expression of the hadith came in a form that is 
common in the language of the Arabs, because when they put a word 
in front of another word, in response to this term of reward, they 
mention it by the same term, even if it differs from it in what is 
intended." 

This is correct and the way of the Ulema has been consistent in 
referring to the rules of rhetoric in the Arabic language and have 
named this a mushakala or verbal echo. This view is, of course, 
divergent with that of the salafis who attribute boredom to Allah. 


Hadhrat Abu Bakr used to say "Inability to comprehend Allah god is 
comprehension and delving into matters regarding the essence of 
Go d is Shirk." 

Another saying of Hadhrat Abu Bakr is "Delve into the essence of 
people and not into the essence of Allah." 

Someone asked Imam Abu Hanifa regarding the question - Where is 
Allah? Imam Abu Hanifa: Allah is beyond limit and boundaries. He is 
far beyond body parts, limbs and instruments. He is not contained by 
the six directions. 

An ant doesn't understand rocket science due to its limited 
intellectual capacity, in the same way we cannot understand the 
system of Allah due to our limited knowledge. If you were to dip 
your finger in the ocean, the wetness on the tip of your finger is the 
amount of knowledge we have in comparison to the ocean which is 
the unveiled knowledge that we have been deprived of. 
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A Sahabi asked the prophet where is Allah? An ayaat was revealed 
2:180; I am near when my slaves call upon me. 

Imam Abu Hanifa has written in Fiqhul akbaar that 'location', place', 
area' don't befit or encompass Allah. 

Salaf is like to use the claim of a slave girl in this regard by claiming 
the prophet (PBUH) once asked her where is Allah? And she replied 
by pointing up at the sky and exclaiming in support of her indication. 
It is important to understand that this question was asked to her 
due to her limited knowledge and there were two simple options - 
either a) to point towards the skies - which for a layperson indicates 
towards the location of Go d or b) indicate towards the idols. This 
was a test of the prophet (PBUH) to a slave girl and cannot be used 
as evidence. 

Shaykh Muhammad Zahid Al-Kawthari states: And this wretch 
quotes the hadith: " 'ayna Allah" [the hadith of the slave woman], 
which is mudtarib [inconsistent] whether from the point of view of 
the text of the hadith or its transmission. Furthermore, the 
word ayna may be a question about place [makaan] or it may be an 
enquiry about status and rank [makaanah]. The hadith would be 
understood in the sense: “what is the status of Allah according to 
you?" Just as you see this meaning in what Abu Bakr Ibn al-'Arabi 
said and what is known among the Arabs when they say “ fu/an 
makanouhou fis-sama , they mean that it is someone who has a high 
status without intending that he is himself in heaven. And this is 
what Naabighah al Ja'ad [d. 50H, an Arab poet] said : 


We have risen above the sky, in our glory and honour, and verily we 

hope for an even higher ascent. 
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It is ironic how these very same people claim to follow the 3 most 
blessed generations of the Ummah (the Salaf), yet they go against 
their procedures in such a predicament. Following a madhab offered 
a simple solution for issues such as these; now it is clear that not 
doing taqleed can lead you to adopt innovations such as 
anthropomorphism, corporeality and affirming howness and modality 
to Allah - Exalted is He beyond their claims. 

What similarities do they have with the pious and righteous Salaf? O 
the delight of being affiliated to one of the Four Sunni Schools, 
since it is so well-know that their founders were of the Imams of 
the pious salaf historically, factually, reputedly and truly! Glory and 
Gratitude to Allah for the testimony of the Muslims of the first 
three centuries - among them are the experts of the Quraan, the 
Sunnah, the Aqeedah, the Fiqh and for the defacto testimony of 
their times and moral conduct - Allah Most High have mercy upon 
them! - and the testimony of those after the three centuries among 
the Ulama of the Quran,Sunnah, Aqeedah and Fiqh to our very day 
and until Allah wishes. 

The generation of the group after the salaf (first three generations 
- the best generation) of Islam, came the Khalaf. This group of 
people f inalised the Tafseer, Fiqh, Hadith, Aqeedah and language. 

Many of them formulated regarding the divine attributes 
interpretations (taweel); while declaring that Allah is transcendent 
beyond any resemblance to all his creation. 

A case in point of their statement regarding the word 'istiwa'; unlike 
the deviated Salafis who claim Istiwa means sitting (as well as Ibn 
Taymiyyah and Ibnul Qayyim), they give a possible meaning by 
stating that it could mean establishing dominion', perfection', or 
completion'. Instead of 'Allah sitting on the throne', the verse would 
read: "The Merciful established himself over the throne." They did 
this on the basis of not asserting personification for Allah. 
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It is a very scary sight to see Salafis imitate the former [extinct] 
deviant groups such as the Khawarij (in being extreme), the 
Muatazila (being anthropomorphic) and the Jahmiyyah (corporeality). 

Specific interpretation (tawil) is a remedy only used in the cases of 
illness. When there is no need to do tawil, then we do tafweedh 
(concise the meaning to Allah) and deny the modality and howness. 

Imam Bayhaqi cited the quote of Imam Ahmad Bin Hanbal in his book 
Manaqib al Imam Ahmad that: "The linguists use the name 'body' for 
something possessing length, width, density, complexity, image and 
composition. Allah Most Exalted is completely free of all that and 
nothing was reported in the Divine Law to that effect, so it is false. 

Ibn Taymiyyah said: "There is not, in the book of Allah, nor in the 
Sunnah of his messenger, nor in the words of any of the salaf in the 
community and its imams, anything to say that Allah is not a body 
and that his attributes are not bodies and accident. Therefore to 
negate meanings neither Law nor reason ever negated is ignorance 
and a misguidance." - At Tasis 1:101 

Imam Dhahabi rejected this position of his teacher and said: 

"Exalted is Allah beyond being ascribed a limit or being described 
other than in the terms He described Himself or taught His 
Messengers, according to the meaning He wants, without similitude 
nor modality - (there is nothing whatsoever like him) - (42:11)" 

Imam Ahmad Ibn Hanbal said: ’The one who says Allah is a body not 
like other bodies Blasphemes'. [Narrated by Abu Muhammad al 
Baghdadi in his book Al Khisal and Badr al-Din al-Zarkashi in his book 
Tashnif Al Masami. Similarly, Hafiz al-Bayhaqi quotes Imam Ahmad 
in Manaqib Ahmad: "A person commits an act of disbelief (kufr) if he 
says Allah is a body, even if he says: Allah is a body but not like 
other bodies." 
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Imam Tahawi said in his summation of the doctrine that: 

"The throne and the footstool are true; He is in no need of the 
Throne and that which is beneath it; He encompasses all things and 
that which is above it, and what He has created is incapable of 
encompassing him." 

Whereas Ibn Taymiyyah said: 

"He is - exalted is He! - above His Heavens, over the throne, 
separate from the creatures and despite this He is with them 
wheresoever they are." And he said in Tasis, "The creator Most High 
and Exalted is above the world literally, not in the sense of 
aboveness in rank." 

Similarly, Uthaymeen said in his book Aqidat Ahlus Sunnah - 
prefaced by Shaykh Abdul Aziz Bin Baaz that: "Whoever has such 
attributes is with His creatures literally even if He is above them 
and on his throne literally." 

He also said in one of his fatwas: "In sum, our doctrine {concerning 
Allah being everywhere} is that Allah is literally with us in his 
essence and form in the way that befits him, and entails his 
encompassment of all things with his knowledge, power, hearing, 
sight, authority and disposal." 

Ibn Taymiyyah further goes to say in his commentary that "the 
established position received from the predecessors is that of the 
community and its Imams - is that He is above the throne 
unceasingly and the throne is never devoid of him, together with his 
approach and descent to the nearest heaven without the throne 
being above him." He even said: "The scholar's approved by Allah and 
His accepted Friends have narrated that Muhammad the Messenger 
of Allah will be seated by His Lord on the throne next to him." 

Shaykh Abdul Aziz Bin Baaz said in one of his fatwas: "The 
statement that Allah exists in every place is the greatest kufr." 
Then he said: "Because Allah is above his throne, above all his 
creatures." 
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They confront people who adhere to a madhab regarding the 
differences of the Imams but they themselves accuse each other of 
kufr unknowingly. Uthaymeen accepted that Allah is in every place 
and made it a condition of belief whereas Bin Baaz said its kufr. 

Salaf is can't make their mind up! 

Imam Abu Hanifa: "No one should utter concerning Allah, anything of 
his own. Rather, one should describe him only how he has described 
himself. One should not say anything about Allah on his own mind. 
Allah be blessed, the lord of the worlds. 

Hanbal ibn Ishaq, the Imam's cousin reports from Imam Ahmad: 

Allah is not to be described more than whatever He described 
Himself with, or His Prophet described Him with, without limit nor 
delimitation (bila h.addin wala ghaya) [Narrated by Ibn Qudama in 
Dhamm al-Ta'wTl (p. 20 #32)] 

Ibn Khuzayma has compiled a book filled with unspeakable hadith 
and offensive phrases. He states within his book at-Tawhid: "Anyone 
who does not believe that Allah is on his throne then he is a 
disbeliever who must be summoned to repent. Otherwise his head 
must be cut off and he must be dumped on a garbage heap so that 
his stench will not disturb Musims and non Muslims. 

Imam at-Tahawi said in Bayyan Al-Sunnati wal Jamma: "Exalted is 
Allah beyond limits (hudud) placed on Him, or having boundaries 
(ghayat) or having parts (arkan) limbs (ada) or organs (adawat), nor 
is he contained by the six directions (jihat) as all created things are. 

Even Abu Yaala Al-Hanbali (the very same person who claimed Allah 
has only one direction - beneath) said "Limit is impermissible for Him 
- Exalted is he! As well as the boundaries, before, after, in front of, 
behind because these are the attributes which the law never 
transmitted and they are the attributes that necessitate place." 
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Imam Al Subki has stated "Whoever attributes directions to Allah is 
heedless of the judicative verse that states that there is nothing 
like him and they also turn a blind eye to tanzih (transcendence) 
which is the core Muslim belief that stipulates that Allah existed 
before the universe was fashioned and before its ensuing directions 
existed - therefore these directions were created simultaneously 
with the creation of the universe." 

Hadhrat Ali was once asked - "Where was Allah before He created 
the heavens and the earth?" He replied, "Where" is a question about 
place and Allah existed when there was no place and He is today as 
he ever was. 

Imam Al Qurtubi said in his commentary regarding the verse - [Have 
you taken security from Him who is in the heaven] (67:16). "What is 
meant by the above mentioned verse is the reverence and 
transcendence of Allah beyond the descriptive of lowliness and 
belowness and the affirmation of His description with loftiness and 
magnificence - not places nor directions, nor limits, as these are the 
attributes of our bodies and because He has created places and is in 
no way in need of them. Rather, he existed before the creation of 
place and time as there was neither place nor time and he is now as 
he ever was." 

Al Kamal ibn al-Hummam said: 

"The seventh principle is that Allah is not in a specif ic direction 
because directions were created simultaneously with the creation of 
human beings and their like of two legged creatures. For the meaning 
of above' is the layer next to one's head while the rest is below. As 
for four-legged creatures or those that crawl on their bellies, the 
meaning of above is the layer next to their backs. Even so, this is a 
relative matter because if an ant is walking on the ceiling then 
above' in relation to it is the direction of the earth because that is 
the layer next to its back. If every single creature were round, none 
of these directions would exist. Allah Most High existed from pre- 
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eternity and there was nothing of all creation, therefore He exists 
without direction." 

Al-Tabari said, in his commentary on the verse (Then turned He 
(thumma istawa) to the heaven, and fashioned it as seven heavens) 
(2:29): The meaning of istiwa in this verse is height (uluw) and 
elevation... but if one claims that this means displacement for Allah, 
tell him: He is high and elevated over the heaven with the height of 
sovereignty and power , not the height of displacement and movement 
to and from 

Ibn Hajar stated in Fath al-Bari: Al-Kirmani (d. 786 AH) said: "The 
outward meaning [dhahirahu] of the saying: "He Who is in the 
heaven" (man fi al-sama') is not meant. Allah is transcendent above 
indwelling (hulul) and place (makan). However, because the direction 
of aboveness [jiha al-uluw] is nobler than any other direction, Allah 
linked it to Him to indicate the loftiness of the Essence and the 
Attributes. 

Imam al-Bayhaqi said in his book, Al-Asma was-Sifat [p. 400Kawthari 
edition]: "It is invalid that He would be in a place." 

He also said: "Some of our companions used as a proof to refute the 
place to Allah the saying of the Prophet, sallallahu 'alayhi wa sallam : 
'You are adh-Dhahir and there is nothing above You, and You are al- 
Batin and there is nothing underneath You.' Therefore, if there is 
nothing above Him and nothing underneath Him, He is not in a place." 

Imam Qurtubi says in Al-Ansa 170 - "..and whoever knows that Allah 
is Al-Ghani\r\ absolute terms ('ala l-itlaq) will exempt Him from 
place, time and direction. Thus, as for the one who follows the school 
of the salaf, what befits him is to avoid its exegesis ( tafsir ) and 
interpretation ( ta'wit) and to leave argumentation about it - this is 
the path the imams of the salaf passed away upon," 
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He further states "And The Most High (At 'Alee ) means Highness of 
status and rank not highness of place; because Allah is cleared 
from having a location. And (Ibn Jareer) At Tabari related from 
some people that they said: 'He is the Most High over His creation 
by His place being elevated over their places.' Ibn ‘Atiyyah 
Rahimaullah said: ‘And this is the statement of anthropomorphic 
ignoramuses. It was more befitting to not even narrate it.' 

The Highest (Al ‘Alee) and the High (Al ‘Aali) mean the conqueror, 
the subduer of things. And the Most Great (Al ‘Atheem) is a quality 
meaning Great in rank, signif icance, and honor. Not with the meaning 
of greatness in mass (or size)." 

Imam Ash-Shafi’I (d. 204 AH) stated, "Verily, He the exalted was, 
without makaan (station or place). He created Makaan and He was 
upon His attribute of eternality just as He was before he created 
makaan. It is not permitted upon Him to change his essence or to 
change in His attributes." [quoted in It-Haf As-Sa'dah al Muttaqin 
of Imam Murtdada al-Zabidi, 2/24] 


(Glorified be thy lord, the lord of the Majesty, from that which 
they attribute unto him!) - (37:180) 


Imam Shafii was asked regarding the divine attributes- he said: “It 
is forbidden for minds to represent Allah. It is forbidden for the 
imagination to conceive limits for him. It is forbidden for speculation 
to presume anything about him. It is indeed forbidden for 
consciences to deepen reflection about him. It is forbidden for 
thoughts to grasp other than what he has described himself with as 
conveyed by the prophet." 

Similarly, Imam Ahmad said “Truly, we concede whatever those 
hadiths say even if we have no knowledge of their explanations. We 
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don't discuss them. We don't dispute about them. We don't explain 
them. Rather, we narrate them exactly as they have come to us. We 
believe in their words and we know that they are the truth just as 
the Messenger (PBUH) had said." - This goes to show that he never 
made a conclusion on them hadith like the salafis rather he passed 
through them and consigned the meaning for Allah. 

There is no place attributed to Allah as he was there before 
’location' and place were ever created. 

Muhammad ibn Mahbub, Abu Uthman Al-Maghribi's servant, said: 
’Uthman said to me one day: "Muhammad! If someone was to have 
asked you: ’Where is the one you worship?'; what would you say?" I 
said: ’I would have answered; He is where He never ceased to be' He 
said: "What about if I asked, where was He in pre-eternity?" I said: 
’I would answer: Where he is now." That is: He was when there was 
no place, and he is now as he ever was. "Abu Uthman was pleased 
with my answer: he took of his shirt and gave it to me [as a gift]." 

Abu Uthman Al-Maghribi said: "I used to believe something of the 
doctrine of direction for Allah, but when I came to Baghdad this 
went away from my heart, whereupon I wrote to my companions in 
Makkah that I had embraced Islam anew." At that time everyone 
who followed him renounced their belief in direction and place for 
Allah. 

Salafis use the argument that due to us lifting our hands towards 
the heaven; that means Allah is above. Imam Nawawi has said in 
reply: For when [those who maintain the uniqueness of Allah 
(muwahhidun)] supplicate [the Transcendent God], they turn [their 
attention, or their hands] to the sky just as when they pray [the 
ritual prayer] they face the Ka’bah; yet, that does not mean that 
Allah is located in the sky just as it does not mean that He is located 
in the direction of the Ka’bah. Rather, they turn [their attention, or 
their hands] to the sky because the sky is the prescribed direction 
of orientation (al-Qiblah), just as the Ka’bah is the prescribed 
direction of orientation (al-Qiblah) for the ritual prayer (al-Salah). 
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Imam Qur+ubi says - The descriptions of aboveness (uluw) and 
grandeur are not in the sense of a place, direction of limits as these 
are the qualities of bodies. During supplication the hands are only 
raised towards the heavens because this is the place from where 
revelation descends and rain falls, the place of purity where the 
pure Angels reside, and the deeds of creation are raised towards it, 
and over the heaven is His 'Arsh and Paradise - just like Allah has 
made the Ka'bah the direction (qibla) for supplication and prayer. 
This is because Allah has created place and He is not in need of 
place Himself, He was in His beginning-less eternality before 
creating space and time, when there was no place or time, and He is 
now as He was. 

Fiqh Ul Akbar (page 64 and 65) - Imam Abu Hanifah says "Allah is an 
entity unlike any other entity; he is without a body, substance and 
limit. No opposite, No equal or no peer." 

Mulla Ali Qari in the footnotes of Fiqh-UI-Akbar of Imam Abu 
Hanifa has stated that sifaat khabariya are from the mutashabihat 
verses (ambigious) and that Allah is free from the literal body parts. 
As well as this, he talks about the direction of Allah, he says Allah is 
metaphorically close with those who he loves and far from those who 
he isn't. He negates Allah being in a literal place. (Page 176) 

Sufyan Al-Thawri Imam Dhahabi mentions in page 146 in Al-Uluw 
that Salaf wouldn't explain anything from the ambigious attributes. 
Giving a literal meaning is an explanation. 

Imam Tirmidhi narrates regarding the sifaat of Allah (2557) that 
the manhaj of the people of knowledge from the likes of Sufyan Al- 
Thawri, Imam Malik, Ibn Uyaynah, Wakki ibn Jarrah, Ibn Mubarak 
and others they have said we have faith on them but we will give no 
howness or modality (La Kayf) and we will give no explanation 
regarding them. Neither can these be imagined. 
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If we establish a literal meaning, that will create imagination. 

Siyar Alam-e-nubula Volume 8 Page 105 that Imam Malik would say 
"Pass through the Sifaat without explanation". 

Qadhi Iyaad in his book (Mashariq ul Anwar ala Sihayi Athar) that 
Imam Malik mentioned regarding desension of Allah. He says this 
means the hukm (command) of Allah. This proves Imam Malik did 
tawil. 

Ibn Qudamah quotes Imam Muhammad that he said: "All the Fuqaha, 
from the east and west, have said we have to bring faith upon the 
sifaat but without explanation and neither describing or assimilating. 
We bring Imaan on what is in the Quran and Sunnah and we (the 
salaf) stayed silence." 

Sufyan Ibn Uyaynah said that to recite these sifaat, this is the 
tafseer. There is nothing more to them as they are ambigious. 
(Sifaat Imam Bayhaqi 298) This is the very same individual who 
Imam Shafi said that if Sufyan Ibn Uyaynah and Imam Malik weren't 
alive, then the knowledge of Hijaz would be lost. Who should we 
listen to, some deviated salaf is or the pious salaf. 

Imam Dhahabi narrates (Tadhkhiratul Huffaz Volume 2 Page 414) 
that Abdullah Bin Zubair Al-Humaydi said: "We will not increase or 
decrease anything, we will stop where the Quran and Sunnah stop 
(we will not explain them)." This is the same individual who Imam 
Ahmad bin Hanbal has said regarding him that according to us, 
Abdullah bin Zubair is a great Imam.' 

Shaykh Abu Ubaydal Qasim bin Salam has mentioned Sharhu Usool 
Itiqaad Ahle Sunnah that we don't explain the ambigious verses of 
the hadith. We find the hadith itself to be true but stay silent 
regarding the meaning. 
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Yahya bin Maeen (a scholar of a million Ahadith). Imam Ahmad bin 
Hanbal said regarding him that if he doesn't know any hadith, then 
expect no hadith to exist. Ibn Qudamah narrates Yahya bin Maeen's 
quote in Rasale Sabat (Page 252) that 'Affirm the hadith to be true, 
read it and don't give it any meaning'. 

Ibn Qudamah also narrates that Imam Ahmad bin Hanbal was asked 
regarding the hadith in which Allah descends to the sky, he said 
regarding them ’We will bring belief on them and accept them to be 
true, but there is no modality to this and no meaning." This is a clear 
refutation to Salafis who attribute themselves to the Salaf. 

Imam Dhahabi (Siyar Alam e Nubula) says that Ahmad bin Amar al- 
Surayj was the Faqih of Iraq. Imam Dhahabi then mentioned in Al- 
Uluw Page 207 from him that to even ask regarding the meaning of 
ambiguous verses is bidah and we won't even translate these sifat 
into a conventional meaning. 

Abdul Qahir Ibn Tahir Al-Baghdadi has transmitted an Ijma 
(consensus) in Faraq Baynal Firaq Page 319 - ’That the entire Ahle- 
Sunnah has agreed Allah is free from place and time.' 

Imam Dhahabi narrates in Siyar Alam e Nubula (Volume 17 Page 572) 
that he was a scholar of high calibre, well versed in many sciences 
and one of the best scholars of Imam Shafi. 

Ibn Abdul Barr Al-Maliki in Tamhid in Volume 7 Page 148 that ‘We 
will remain quiet about these attributes and Imam Malik would 
dislike any explanation'. He goes on to say that by giving a meaning, 
the explanation gives a limit and likeness to Allah. He has also used 
taweel himself regarding Allah smiling. 
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Imamul Haramayn Imam Juwayni in Aqidah Nizamiyyah that the 
salaf have accepted the apparent words but not the apparent 
meaning. 

Imam Ghazzali in Ihya Uloom e deen (Page 145 Volume 1) that the 
people of Ahle-Haq are forced not to take the literal meaning due to 
the scenarios caused by accepting the literal meaning. 

Ibn Hajar Al-Asqalani narrates through Imam Shaf i that he said 
'May Allah Kill Him!'. This was regarding Muqatil who believed Allah 
to be sitting on his throne. Salaf is are doing the same thing by 
accepting this flawed belief. 

Imam Nawawi in Sharh of Sahih regarding the hadith of the slave 
girls - He says there is no dispute amongst the muslims, all of the 
jurists and all the mutakalims and the ones who debate and those 
who follow them that the apparent verses regarding Allah being in 
the sky have not been taken literally. Rather, they have been 
interpreted efficiently (tawil). 

Qadhi Iyaad states that ‘I wish I knew that what is that thing which 
the whole Ummah have agreed that it is forbidden to contemplate 
the essence of Allah, then why are we discussing whether he is on 
the throne. Everyone has agreed it is haram to give modality and 
appearance.' 

Muhammad bin Abdul Karim Al-Sharstani Al-bilal wal nihal (Volume 1 
Page 93) states that a group that came later, made increase on what 
the salaf said, they said to take the literal meaning is necessary, 
they fell inside pure anthropomorphism and this Aqeedah is against 
the true pious predecessors.' 

Ibn Jawzi in his book Talbis Ibris (Page 106) states 'some people 
have taken apparent meaning in Asma-e-sifat, they fell inside 
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tashbeeh. Oh people, how do you follow Imam Ahmad bin Hanbal. He 
woud be thinking, how do they follow what I have not said?' 

It is clear that Salaf is use aql (intellect) over naql (narration). A 
practise of the muatazila. Hadhrat Ali mentioned that Islam isn't a 
religion of intellect, for if it was then we would wipe the bottom of 
the khuffain when doing masah and not the top (as the bottom gets 
dirty). 

Ibn Qudamah in Zamul-Tawil mentions that the salaf did not know 
the reality of the meaning of the sifaat and they stayed silent. 

Muhammad bin Ahmad Al-Qurtubi mentions in Jamiah Ahkamil Quran 
(Volume 4 Page 12) regarding the sifaat that the verified method of 
the salaf was to leave the explanation as they would have firm 
conviction that the apparent meaning is impossible. 

Imam Nawawi (Majmoo Volume 4 Page 51) - ’The meaning of the 
Sifaat Khabariya are unknown. The apparent meaning cannot be 
intended. Allah knows the meaning which is according to his majesty.' 

Imam Ibn Munayir explains in his book (chapter of Tawheed page 
444) that the method of the salaf was to consign the meaning to 
Allah. 

Imam Dhahabi says in Siyar Alam e Nubulah (Volume 6 Page 329) 
mentions regarding theSIfaat - ’Our statement is to accept and to 
pass through and to consign the meaning to the being that said this.' 

Imam Ibn Katheer (Volume 2) states that Imam Malik, Awzaii, 
Thawri, Ahmad, Shafi, Ishaq Bin Rahwayh, Layth Bin Saad all said 
that they passed through them without similarity, modality and 
howness. We deny the apparent meaning that comes to the mind of 
the anthropomorphists. 
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Ibn Hajar Al-Asqalani in Fathul Bari (Volume 3) states 'there are 
some people who have taken the literal meaning, they are the 
mushabihah - Allah is Exalted and Above what they say!' 

Allamah Badrul Din Al-Ayni in Umdatul Qari (Volume 7 Page 290) 
states that it is important we bring imaan on the attributes but 
consign them to Allah. 

Imam Jalaludeen al-Suyuti in Al-Itqan (Page 315) we will not explain 
anything and we will say Allah is free from the literal meaning'. 

Ibn Hajar Al-Haytami in Al-Minhaj states that the apparent meaning 
cant be taken as this is impossible. Rather, we will consign the 
meaning to Allah as this is the manhaj of the pious salaf. 

Mulla Ali Qari in Al-Mirqaat (Volume 1 Page 260) mentions that the 
Ijma have agreed that the literal meaning cannot be taken. 

Imam Shawkani (Irshadul Fuhool Volume 1 Page 299) - ’Those that 
take literal meaning are the mushabihah.' 

Allamah Mubarakpuri mentions in his commentary of Tirmidhi under 
the hadith in which Allah does nuzool. He states ‘those that take the 
literal meanings are the mushabihah - Allah is exalted from their 
statements.' 

Allamah Anwar Shah Kashmiri in his commentary of Tirmidhi - ‘the 
actual madhab of the Ahlus Sunnah is Tafweedh' 

To believe in the divine attributes, we have the following duties as 
highlighted by Imam Ghazzali: 

- To believe in what came from Allah and from his Prophet 
(PBUH) in the sense that Allah meant and the sense the 
prophet (PBUH) meant. Belief and conf irmation are necessary 
in order for your Imaan to stay intact. We accept the literal 



word but the in the regards to the meaning - we relegate this 
matter to Allah. 

To confirm and admit one's inability to comprehend the Sifaat 
Khabaariya. It is obligatory upon anyone who has not come to 
know the true sense to admit incapacity. If one claims 
knowledge, he will be held accountable for such a claim. As 
much as any person of knowledge will know that what they know 
not is more! 

To keep silent - keeping silent is obligatory for the general 
public. Their enquiring exposes them to something that they 
can't bear. If they ask an ignoramus about it, the latter will 
increase the questioner's ignorance; if they ask a person of 
knowledge, the latter person can't make the person 
understand, just as an adult cannot make a child understand 
sexual pleasure or the management of domestic affairs. The 
only way to make a child understand (husbandry) is through 
practise. Therefore, if a layperson asks about the likes of this, 
he must be reprimanded and deterred. Tell him, "This is not 
for you - shoo!" Thus did Imam Malik when someone asked him 
'Where is Allah'. He told him that this question is an innovation 
and said "I think you are nothing but an evil-monger!" as he 
became drenched in sweat. Similarly, how did Hadhrat Umar 
treat anyone who dared enquire about the ambiguous verses of 
the Quran? The Prophet (PBUH) said: "Those before you 
perished only because they asked too many questions." We have 
been ordained to refrain from investigating the fore-ordained 
Decree of Allah - then what about the Divine Attributes? 

To refrain from paraphrasing the original terms (of these 
verses and reports). 

Quranic explanation must not substitute the wordings of an 
expression with different words nor may they stand in place 
of one another. For a word can be used metaphorically in a 
given expression at the exclusion of another, and can have a 
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shared meaning within a certain expression at the exclusion of 
another. Substitution will cause discourse to become inflated 
by the cancellation of a metaphor and the assumption that one 
of the shared meanings is actually meant. 

• A layman may not interpret the Quranic translations in any 
circumstances. 

- To put and end to any mental reflection upon them. - ceasing 
cogitation regarding the attributes is necessary so that one 
may not be preoccupied with something that may mount to 
disbelief and one may become unable to dismiss - nor can 
anyone else dismiss it from him. 

- To hold firmly that whatever is hidden from one's 
understanding concerning them is not hidden from Allah and his 
Prophet (PBUH). Indeed this knowledge is not hidden to Allah 
and his prophet (PBUH). Hearts are vessels of varying capacity 
and gems of varying intensity. 

Ibn Jahbal Al-Kilabi has written a refutation of all the 
anthromorphic claims made by the likes of Ibn Taymiyyah called 
refutation of him who attributes direction to Allah'. An English 
edition of this book can be found by Shaykh Gibril Fouaad 
Haddad. He makes it clear that nowhere in the Quran and Sunnah 
is location, allah sitting on the throne, direction or body parts 
asserted for Allah in contrary to Ibn Taymiyyah's claims. 

According to some reports (Ibn Hajar in Al-Durar al Kamina) 'Ibn 
Taymiyyah at a various time declared himself a follower of the Shafi 
school and an Ashari. An investigation of his views was conducted by 
several scholars and a written statement was drawn up in which he 
said: "I am Ashari." We find in his handwriting, verbatim: "I believe 
that the Quran is a meaning which exists in the divine essence, and 
that it is an attribute from the pre eternal attributes of his 
essence, and that it is uncreated, and that it doesn't consist in the 
letter nor the voice and that His saying (the Merciful established 
himself over the throne) {20:5} is not literally (laysa ala zahirihi) and 
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I do not know what consists of its meaning but only Allah knows of 
it, and one speaks of his descent in the same way as ne speaks of his 
establishment. It was written by Ahmad Ibn Taymiyyah.' 

They witnessed that he had repented of his own free will from 
everything that contravened the above. This took place on the 25 th 
of Rabiul Awwal 707 and it was witnessed by a huge array of 
scholars and others. It is narrated by Imam Dhahabi (one of his 
closest students) that Ibn Taymiyyah began doing intensive Quran 
recitation two months before his death. He was forbidden from 
writing. Moreover, he repented for refuting rather than focusing on 
something like tafsir. 

Al- Sadafi said 'He wasted his time refuting the Christians and 
Shias, or whoever objected against the religion or contradicted it, if 
he had spent his time on Sahih Bukhari or the Quran, he would have 
placed the garland of his well-ordained speech on the neck of the 
people of knowledge.' 

It is sad to see the people who claim to follow the salaf actually 
disregard them in basic fundamental tenets of faith. They have 
stooped so low that they have distorted original copies and 
manuscripts of these books and have forced themselves to portray 
their own personal misguided perspective regarding these issues. 
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Shaykh Abul Hasan Al-Ashari was from the mua+azila before he 
embraced Islam anew. He was a huge fanatic over their work 
however one night he saw a dream. He saw the prophet (PBUH) speak 
to him and say: O Abul Hasan! Hold tight to my Sunnah." He realised 
this was an indication towards the misguidance of the muatazila 
whom he followed. The muatazila were obsessed with the beliefs of 
anthropomorphism- such qualities which we see within the Salaf is 
today. He spent the rest of his life refuting them and their claims 
and thanks to his work, the muatazila are now extinct. 

Tashbeeh is less severe than Tajseem, but the anthropomorphism 
of the Salaf is is verily more severe. 

It is clear that the correct Aqeedah regarding this subject is 
with the Ashari and Maturidi (founded by Abu Mansur Al- 
Maturid) Aqeedah which is followed by approximately 90% of the 
Ummah. Yet Salafis like to call them the innovators. 

Salafis like to take metaphorical allegory and figurative 
statements literally. In some cases, as proven above, it can be 
detrimental and a threat to one's Imaan. It is important and 
paramount for a Muslim to hold on to the truth. Abu Dawud has 
narrated in his Sunan that Hadhrat Muadh said: "Accept the 
truth from whoever states it, even if he is a disbeliever. And 
beware of the error of a wise man." They asked him “How will we 
know that the disbeliever is telling the truth?" He replied -“Truly, 
light shines over the truth." - He spoke the truth and May Allah 
be Pleased with Him. 


Imam Abu Ja' far al-Tahawi (239-321) can be said to represent the 
creed of both Ash' aris and Maturidis, especially the latter, as he 
was also following the Hanafi madhhab. We have therefore chosen 
to include the entire translated text of his Statement of Islamic 
Doctrine commonly known as the 'aqida tahawiyya. This text, 
representative of the viewpoint of Ahl al-Sunna wa al-Jama' a, has 
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long been the most widely acclaimed, and indeed indispensable, 
reference work on Muslim beliefs, of which the text below is a 
complete English translation. 

Imam Abu Ja' far Ahmad ibn Muhammad al-Azdi, known as Imam 
Tahawi after his birthplace in Egypt, is among the most outstanding 
authorities of the Islamic world on hadith and jurisprudence (fiqh). 
He lived at a time when both the direct and indirect disciples of the 
Four Imams of law were teaching and practicing. This period was the 
greatest age of Hadith and fiqh studies, and Imam Tahawi studied 
with all the living authorities of the day. Al-Badr al-' Ayni said that 
when Ahmad died, Tahawi was 12; when Bukhari died, he was 27; 
when Muslim died, he was 32; when Ibn Majah died, he was 44; when 
Abu Dawud died, he was 46; when Tirmidhi died, he was fifty; when 
Nisa’i died, he was 74. Kawthari relates this and adds the consensus 
of scholars that Tahawi allied in himself completion in the two 
knowledges of hadith and fiqh, a consensus that included, among 
others, al-' Ayni and al-Dhahabi, with Ibn Taymiyya singling himself 
out in his opinion that Tahawi was not very knowledgeable in hadith. 
This is flatly contradicted by Ibn Kathir who says in his notice on 
Tahawi in al-Bidaya wa al-nihaya "He is one of the trustworthy 
narrators of established reliability, and one of the massive 
memorizers of hadith." Kawthari calls Ibn Taymiyya's verdict 
"another one of his random speculations" and states: "No-one 
disregards Tahawi's knowledge of the defective hadith except 
someone whose own defects have no remedy, and may Allah protect 
us from such." 1 
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Tahawi began his studies with his maternal uncle Isma' il ibn 
Yahya al-Muzani, a leading disciple of Imam Shaf i' i. However, 

Tahawi felt instinctively drawn to the corpus of Imam Abu Hanifa's 
works. Indeed, he had seen his uncle and teacher turning to the 
works of Hanaf i scholars to resolve thorny issues of fiqh, drawing 
heavily on the writings of Abu Hanifa's two leading companions, 
Muhammad Ibn al-Hasan al-Shaybani and Abu Yusuf, who had 
codified Hanafi fiqh. This led him to devote his whole attention to 
studying the Hanafi works and he eventually joined the Hanaf i 
school. He now stands out not only as a prominent follower of that 
Hanaf i school but, in view of his vast erudition and remarkable 
powers of assimilation, as one of its leading scholars. His monumental 
scholarly works, such as Sharh ma'anial-athar and Mushkilal-athar, 
are encyclopedic in scope and have long been regarded as 
indispensable for training students of fiqh. He was in fact a 
mujtahid across the board and was thoroughly familiar with the fiqh 
of all four schools, as stated by Ibn ' Abd al-Barr and related by 
Kawthari, and as shown by Tahawi’s own work on comparative law 
entitled Ikhti/af al-fuqaha V 1 

Tahawi’s "Doctrine" (a/-' Aqida), though small in size, is a basic text 
for all times, listing what a Muslim must know and believe and 
inwardly comprehend. There is consensus among the Companions, the 
Successors and all the leading Islamic authorities such as the four 
Imams and their authoritative followers on the doctrines 
enumerated in this work, which are entirely derived from the 
undisputed primary sources of Religion, the Holy Qur'an and the 
confirmed Hadith. Being a text on Islamic doctrine, this work sums 
up the arguments set forth in those two sources to define sound 
belief, and likewise, the arguments advanced in refuting the views of 
sects that have deviated from the Sunna. 
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As regards the sects mentioned in this work, familiarity with Islamic 
history up to the time of Imam Tahawi would be quite helpful. More 
or less veiled references to sects such as the Mu' tazila, the 
Jahmiyya, the Karramiyya, the Qadariyya, and the Jabariyya are 
found in the work. It also contains allusions to other views 
considered unorthodox and deviant from the way of Ahl al-Sunna. 
There is an explicit reference in the work to the controversy on the 
creation of the Qu 1 ran in the times of al-Ma'mun and others. 

While the permanent relevance of the statements of belief in the 
'Aqidaare obvious, the historical weight and point of certain of 
these statements can be properly appreciated only if the work is 
used as a text for study under the guidance of some learned person 
able to elucidate its arguments fully, with reference to the 
intellectual and historical background of the sects refuted in the 
work. Since the present book is intended exactly as one such aid 
towards understanding the details of Islamic belief with clarity, it is 
hoped that the quotation of the entire text of Tahawi's "Doctrine," 
which we consider as the doctrine of Ahl al-Sunna wa al-Jama' a, will 
be of benefit to the reader. And may Allah grant us a true 
understanding of faith and count us among those described by the 
Prophet as the Saved Group. 
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TAHAWI'S 

STATEMENT OF ISLAMIC DOCTRINE 
(AL- 'AQIDA AL-TAHA WIYYA) 

Salafis have created their own version of this by Ibn Abil Izz and it 
has been deemed incorrect due to forging anthropomorphic beliefs 
within basic tenets of faith. 

In the Name of Allah, the Merciful, the Compassionate 

Praise be to Allah, Lord of all the worlds. 

The great scholar Hujjat al-lslam Abu Ja'far al-Warraq al-Tahawi 
al-Misri, may Allah have mercy on him, said: This is a presentation of 
the beliefs of Ahl al-Sunna wa al-Jama' a, according to the school of 
the jurists of this religion, Abu Hanifa al-Nu' man ibn Thabit al-Kuf i, 
Abu Yusuf Ya' qub ibn Ibrahim al-Ansari and Abu ' Abdullah 
Muhammad ibn al-Hasan al-Shaybani, may Allah be pleased with them 
all, and what they believe regarding the fundamentals of the religion 
and their faith in the Lord of the worlds. 

We say about Allah's unity, believing by Allah's help that: 

1. Allah is One, without any partners. 
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2. There is nothing like Him. 

3. There is nothing that can overwhelm Him. 

4. There is no god other than Him. 

5. He is the Eternal without a beginning and enduring without end. 

6. He will never perish or come to an end. 

7. Nothing happens except what He wills. 

8. No imagination can conceive of Him and no understanding can 
comprehend Him. 

9. He is different from any created being. 

10. He is living and never dies and is eternally active and never 
sleeps. 

11. He creates without His being in need to do so and provides for 
His creation without any effort. 
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12. He causes death with no fear and restores to life without 
difficulty. 

13. He has always existed together with His attributes since before 
creation. Bringing creation into existence did not add anything to His 
attributes that was not already there. As He was, together with His 
attributes, in pre-eternity, so He will remain throughout endless 
time. 

14. It was not only after the act of creation that He could be 
described as "the Creator" nor was it only by the act of origination 
that He could he described as "the Originator." 

15. He was always the Lord even when there was nothing to be Lord 
of, and always the Creator even when there was no creation. 

16. In the same way that He is the "Bringer to life of the dead," 
after He has brought them to life a first time, and deserves this 
name before bringing them to life, so too He deserves the name of 
"Creator" before He has created them. 

17. This is because He has the power to do everything, everything is 
dependent on Him, everything is easy for Him, and He does not need 
anything. "There is nothing like Him and He is the Hearer, the Seer." 
(al-Shura 42:11) 
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18. He created creation with His knowledge. 

19. He appointed destinies for those He created. 

20. He allotted to them fixed life spans. 

21. Nothing about them was hidden from Him before He created 
them, and He knew everything that they would do before He created 
them. 

22. He ordered them to obey Him and forbade them to disobey Him. 

23. Everything happens according to His degree and will, and His will 
is accomplished. The only will that people have is what He wills for 
them. What He wills for them occurs and what He does not will, does 
not occur. 

24. He gives guidance to whomever He wills, and protects them, and 
keeps them safe from harm, out of His generosity; and He leads 
astray whomever He wills, and abases them, and afflicts them, out 
of His justice. 
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25. All of them are subject to His will either through His generosity 
or His justice. 

26. He is Exalted beyond having opposites or equals. 

27. No one can ward off His decree or delay His command or 
overpower His affairs. 

28. We believe in all of this and are certain that everything comes 
from Him. 

29. And we are certain that Muhammad (may Allah bless him and 
grant him peace) is His chosen Servant and elect Prophet and His 
Messenger with whom He is well pleased, 

30. And that he is the Seal of the Prophets and the Imam of the 
godfearing and the most honored of all the messengers and the 
Beloved of the Lord of all the worlds. 

31. Every claim to prophethood after Him is falsehood and deceit. 

32. He is the one who has been sent to all the jinn and all mankind 
with truth and guidance and with light and illumination. 
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33. The Qur'an is the word of Allah. It came from Him as speech 
without it being possible to say how. He sent it down on His 
Messenger as revelation. The believers accept it, as absolute truth. 
They are certain that it is, in truth, the word of Allah. It is not 
created as is the speech of human beings, and anyone who hears it 
and claims that it is human speech has become an unbeliever. Allah 
warns him and censures him and threatens him with Fire when He 
says, Exalted is He: "I will burn him in the Fire." (al-Muddaththir 
74:26) When Allah threatens with the Fire those who say "This is 
just human speech" (74:25) we know for certain that it is the speech 
of the Creator of mankind and that it is totally unlike the speech of 
mankind. 

34. Anyone who describes Allah as being in any way the same as a 
human being has become an unbeliever. All those who grasp this will 
take heed and refrain from saying things such as the unbelievers 
say, and they will know that He, in His attributes, is not like human 
beings. 

35. The Seeing of Allah by the People of the Garden is true, without 
their vision being all-encompassing and without the manner of their 
vision being known. As the Book of our Lord has expressed it: "Faces 
on that Day radiant, looking at their Lord." (al-Qiyama 75:22-3) The 
explanation of this is as Allah knows and wills. Everything that has 
come down to us about this from the Messenger, may Allah bless him 
and grant him peace, in authentic traditions, is as he said and means 
what he intended. We do not delve into that, trying to interpret it 
according to our own opinions or letting our imaginations have free 
rein. 
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No one is safe in his religion unless he surrenders himself 
completely to Allah, the Exalted and Glorified and to His Messenger, 
may Allah bless him and grant him peace, and leaves the knowledge 
of things that are ambiguous to the one who knows them. 

36. A man's Islam is not secure unless it is based on submission and 
surrender. Anyone who desires to know things which it is beyond his 
capacity to know, and whose intellect is not content with surrender, 
will find that his desire veils him from a pure understanding of 
Allah's true unity, clear knowledge and correct belief, and that he 
veers between disbelief and belief, confirmation and denial and 
acceptance and rejection. He will he subject to whisperings and find 
himself confused and full of doubt, being neither an accepting 
believer nor a denying rejector. 

37. Belief of a man in the seeing of Allah by the People of the 
Garden is not correct if he imagines what it is like or interprets it 
according to his own understanding, since the interpretation of this 
seeing or indeed, the meaning of any of the subtle phenomena which 
are in the realm of Lordship, is by avoiding its interpretation and 
strictly adhering to the submission. 

This is the religion of Muslims. Anyone who does not guard 
himself against negating the attributes of Allah, or likening Allah to 
something else, has gone astray and has failed to understand Allah's 
glory, because our Lord, the Glorified and the Exalted, can only 
possibly be described in terms of oneness and absolute singularity 
and no creation is in any way like Him. 




108 


38. He is beyond having limits placed on Him, or being restricted, or 
having parts or limbs. Nor is He contained by the six directions as all 
created things are. 

39. AI-Mi' raj (the Ascent through the heavens) is true. The 
Prophet, may Allah bless him and grant him peace, was taken by night 
and ascended in his bodily form, while awake, through the heavens, 
to whatever heights Allah willed for him. 

Allah ennobled him in the way that He ennobled him and 
revealed to him what He revealed to him, "and his heart was not 
mistaken about what it saw" (al-Najm 53:11). Allah blessed him and 
granted him peace in this world and the next. 

40. Al-Hawd, the Pool which Allah has granted the Prophet as an 
honour to quench the thirst of his Community on the Day of 
Judgement, is true. 

41. At-Shafa'a, the intercession which is stored up for Muslims, is 
true, as related in the hadiths. 

42. The covenant which Allah made with Adam and his offspring is 
true. 

43. Allah knew, before the existence of time, the exact number of 
those who would enter the Garden and the exact number of those 
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who would enter the Fire. This number will neither be increased nor 
decreased. 


44. The same applies to all actions done by people, which are done 
exactly as Allah knew they would be done. Everyone is eased towards 
what he was created for and it is the action with which a man's life 
is sealed which dictates his fate. Those who are fortunate are 
fortunate by the decree of Allah, and those who are wretched are 
wretched by the decree of Allah. 


45. The exact nature of the decree is Allah's secret in His creation, 
and no angel near the Throne, nor Prophet sent with a message, has 
been given knowledge of it. Delving into it and reflecting too much 
about it only leads to destruction and loss, and results in 
rebelliousness. So be extremely careful about thinking and 
reflecting on this matter or letting doubts about it assail you, 
because Allah has kept knowledge of the decree away from human 
beings, and forbidden them to enquire about it, saying in His Book, 
"He is not asked about what He does, but they are asked" (al- 
Anbiya' 21: 23). 

Therefore, anyone who asks: "Why did Allah do that?" has gone 
against a judgement of the Book, and anyone who goes against a 
judgement of the Book is an unbeliever. 


46. This in sum is what those of Allah's Friends with enlightened 
hearts need to know and constitutes the degree of those firmly 
endowed with knowledge. For there are two kinds of knowledge: 
knowledge which is accessible to created beings, and knowledge 
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which is not accessible to created beings. Denying the knowledge 
which is accessible is disbelief, and claiming the knowledge which is 
inaccessible is disbelief. Belief can only be firm when accessible 
knowledge is accepted and the inaccessible is not sought after. 


47. We believe in al-Lawh (the Tablet) and al-Qalam (the Pen) and in 
everything written on the former. Even if all created beings were to 
gather together to make something fail to exist, whose existence 
Allah had written on the Tablet, they would not be able to do so. And 
if all created beings were to gather together to make something 
exist which Allah had not written on it, they would not be able to do 
so. The Pen has dried having written down all that will be in 
existence until the Day of Judgement.Whatever a person has missed 
he would have never got, and whatever he gets he would have never 
missed. 


48. It is necessary for the servant to know that Allah already knows 
everything that is going to happen in His creation and has decreed it 
in a detailed and decisive way. There is nothing that He has created 
in either the heavens or the earth that can contradict it, or add to 
it, or erase it, or change it, or decrease it, or increase it in any way. 
This is a fundamental aspect of belief and a necessary element of all 
knowledge and recognition of Allah's oneness and Lordship. As Allah 
says in His Book: "He created everything and decreed it in a detailed 
way." (al-Furqan 25: 2) And He also says: "Allah's command is always 
a decided decree." (al-Ahzab 33: 38) So woe to anyone who argues 
with Allah concerning the decree and who, with a sick heart, starts 
delving into this matter. In his deluded attempt to investigate the 
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Unseen, he is seeking a secret that can never be uncovered, and he 
ends up an evil-doer, telling nothing but lies. 

49. At -' Arsh (the Throne) and a!-Kursi (the Chair) are true. 

50. He is independent of the Throne and that which is beneath it. 

51. He encompasses all things and that which is above it, and what 
He has created is incapable of encompassing Him. 

52. We say with belief, acceptance and submission that Allah took 
Ibrahim as an intimate friend and that He spoke directly to Musa. 

53. We believe in the angels, and the Prophets, and the books which 
were revealed to the messengers, and we bear witness that they 
were all following the manifest Truth. 

54. We call the people of our qib/a Muslims and believers as long as 
they acknowledge what the Prophet, may Allah bless him and grant 
him peace, brought, and accept as true everything that he said and 
told us about. 

55. We do not enter into vain talk about Allah nor do we allow any 
dispute about the religion of Allah. 
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56. We do not argue about the Qur'an and we bear witness that it is 
the speech of the Lord of all the Worlds which the Trustworthy 
Spirit came down with and taught the most honoured of all the 
Messengers, Muhammad, may Allah bless him and grant him peace. It 
is the speech of Allah and no speech of any created being is 
comparable to it. We do not say that it was created and we do not go 
against the Congregation (jama'a)of the Muslims regarding it. 

57. We do not consider any of the people of our qibla to be 
unbelievers because of any wrong action they have done, as long as 
they do not consider that action to have been lawful. 

58. Nor do we say that the wrong action of a man who has belief 
does not have a harmful effect on him. 

59. We hope that Allah will pardon the people of right action among 
the believers and grant them entrance into the Garden through His 
mercy, but we cannot be certain of this, and we cannot bear witness 
that it will definitely happen and that they will be in the Garden. We 
ask forgiveness for the people of wrong action among the believers 
and, although we are afraid for them, we are not in despair about 
them. 

60. Certainty and despair both remove one from the religion, but the 
path of truth for the People of the Qibla lies between the two. 
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61. A person does not step out or belief except by disavowing what 
brought him into it. 

62. Belief consists of affirmation by the tongue and acceptance by 
the heart. 

63. And the whole of what is proven from the Prophet, upon him be 
peace, regarding the Shari' a and the explanation (of the Qur'an and 
of Islam) is true. 

64. Belief is, at base, the same for everyone, but the superiority of 
some over others in it is due to their fear and awareness of Allah, 
their opposition to their desires, and their choosing what is more 
pleasing to Allah. 

65. All the believers are Friends of Allah and the noblest of them in 
the sight of Allah are those who are the most obedient and who 
most closely follow the Qur'an. 

66. Belief consists of belief in Allah, His angels, His books, His 
messengers, the Last Day, and belief that the Decree — both the 
good of it and the evil of it, the sweet of it and the bitter or it — is 
all from Allah. 

67. We believe in all these things. We do not make any distinction 
between any of the messengers, we accept as true what all of them 
brought. 
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68. Those of the Community of Muhammad, may Allah bless him and 
grant him peace, who have committed grave sins will be in the Fire, 
but not forever, provided they die and meet Allah as believers 

aff irming His unity even if they have not repented. They are subject 
to His will and judgement. 

If He wants, He will forgive them and pardon them out of His 
generosity, as is mentioned in the Qur'an when He says: "And He 
forgives anything less than that (shirk) to whomever He wills" (al- 
Nisa' 4: 116); if He wants, He will punish them in the Fire out of His 
justice, and then bring them out of the Fire through His mercy, and 
for the intercession of those who were obedient to Him, and send 
them to the Garden. 

This is because Allah is the Protector of those who recognize 
Him and will not treat them in the hereafter in the same way as He 
treats those who deny Him, who are bereft of His guidance and have 
failed to obtain His protection. O Allah, You are the Protector of 
Islam and its people; make us firm in Islam until the day we meet 
You. 

69. We agree with doing the prayer behind any of the People of the 
Qib/a whether rightful or wrongful, and doing the funeral prayer 
over any of them when they die. 

70. We do not say that any of them will categorically go to either 
the Garden or the Fire, and we do not accuse any of them of kufr 
(disbelief), shirk (associating partners with Allah), or nifaq 
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(hypocrisy), as long as they have not openly demonstrated any of 
those things. We leave their secrets to Allah. 


71. We do not agree with killing any of the Community of Muhammad, 
may Allah bless him and grant him peace, unless it is obligatory by 
Shari' a to do so. 


72. We do not accept rebellion against our Imam or those in charge 
of our affairs even if they are unjust, nor do we wish evil on them, 
nor do we withdraw from following them. We hold that obedience to 
them is part of obedience to Allah, the Glorified, and therefore 
obligatory as long as they do not order to commit sins. We pray for 
their right guidance and ask for pardon for their wrongs. 


73. We follow the Sunna of the Prophet and the Congregation of the 
Muslims, and avoid deviation, differences and divisions. 


74. We love the people of justice and trustworthiness, and hate the 
people of injustice and treachery. 


75. When our knowledge about something is unclear, we say: "Allah 
knows best." 


76. We agree with wiping over leather socks (in ablution) whether on 
a journey or otherwise, just as has come in the hadiths. 
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77. Hajj and jihad under the leadership of those in charge of the 
Muslims, whether they are right or wrong-acting, are continuing 
obligations until the Last Hour comes. Nothing can annul or 
controvert them. 

78. We believe in the the noble angels who write down our actions, 
for Allah has appointed them over us as two guardians. 

79. We believe in the Angel of Death who is in charge of taking the 
spirits of all the worlds. 

80. We believe in the punishment in the grave for those who deserve 
it, and in the questioning in the grave by Munkar and Nakir about 
one's Lord, one's religion and one's prophet, as has come down in the 
hadiths from the Messenger of Allah, may Allah bless him and grant 
him peace, and in reports from the Companions, may Allah be pleased 
with them all. 

81. The grave is either one of the meadows of the Garden or one of 
the pits of the Fire. 

82. We believe in being brought back to life after death and in being 
recompensed for our actions on the Day of Judgement, and the 
exhibition of works, and the reckoning, and the reading of the book, 
and the reward or punishments, and the Bridge, and the Balance. 
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83. The Garden and the Fire are created things that never come to 
an end and we believe that Allah created them before the rest of 
creation and then created people to inhabit each of them. Whoever 
He wills goes to the Garden out of His bounty and whoever He wills 
goes to the Fire through His justice. Everybody acts in accordance 
with what is destined for him and goes towards what he has been 
created for. 

84. Good and evil have both been decreed for people. 

85. The capability in terms of divine grace and favor which makes an 
action certain to occur cannot be ascribed to a created being. This 
capability is integral with action, whereas the capability of an action 
in terms of having the necessary health and ability, being in a 
position to act, and having the necessary means, exists in a person 
before the action. It is this type of capability which is the object of 
the dictates of the Shari' a. Allah the Exalted says: "Allah does not 
charge a person except according to his ability." (al-Baqara 2: 286) 

86. People's actions are created by Allah but earned by people . 

87. Allah, the Exalted, has only charged people with what they are 
able to do and people are only capable of doing what Allah has 
granted them to do. This is the explanation of the phrase: "There is 
no power and no strength except by Allah." We add to this that 
there is no stratagem or way by which anyone can avoid or escape 
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disobedience to Allah except with Allah's help; nor does anyone have 
the strength to put obedience to Allah into practice and remain firm 
in it, except if Allah makes it possible for him to do so. 

88. Everything happens according to Allah's will, knowledge, 
predestination and decree. His will overpowers all other wills and His 
decree overpowers all stratagems. He does whatever He wills and He 
is never unjust. He is exalted in His purity above any evil or perdition 
and He is perfect far beyond any fault or flaw. "He will not be asked 
about what He does, but they will be asked." (al-Anbiya' 21: 23) 


89. There is benefit for dead people in the supplication and alms¬ 
giving of the living. 


90. Allah responds to people's supplications and gives them what 
they ask for. 


91. Allah has absolute control over everything and nothing has any 
control over Him. Nothing can be independent of Allah even for the 
blinking of an eye, and whoever considers himself independent of 
Allah for the blinking of an eye is guilty of unbelief and becomes one 
of the people of perdition. 


92. Allah is angered and He is pleased but not in the same way as any 
creature. 



119 


93. We love the Companions of the Messenger of Allah but we do not 
go to excess in our love for any one individual among them; nor do we 
disown any one of them. We hate anyone who hates them or does not 
speak well of them and we only speak well of them. Love of them is a 
part of Islam, part of belief and part of excellent behavior, while 
hatred of them is unbelief, hypocrisy and rebellion. 

94. We confirm that, after the death of Allah's Messenger, peace 
be upon him, the caliphate went f irst to Abu Bakr al-Siddiq, thus 
proving his excellence and superiority over the rest of the Muslims; 
then to ' Umar ibn al-Khattab; then to ' Uthman; and then to ' Ali ibn 
Abi Talib; may Allah be well pleased with all of them. These are the 
Rightly-Guided Caliphs and upright leaders. 

95. We bear witness that the ten who were named by the Messenger 
of Allah, may Allah bless him and grant him peace, and who were 
promised the Garden by him, will be in the Garden, as the Messenger 
of Allah, peace be upon him, whose word is truth, bore witness that 
they would be. The ten are: Abu Bakr,' Umar,' Uthman,' Ali, Talha, 
Zubayr, Sa'd, Sa' id,' Abd al-Rahman ibn ' Awf, and Abu ' Ubayda 
ibn al-Jarrah whose title was the Trustee of this Community, may 
Allah be pleased with all of them. 

96. Anyone who speaks well of the Companions of the Messenger of 
Allah, may Allah bless him and grant him peace, and his wives and 
offspring, who are all pure and untainted by any impurity, is free 
from the accusation of hypocrisy. 
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97. The learned men of the Predecessors, both the first community 
and those who immediately followed: the people of virtue, the 
narrators of hadith, the jurists, and the analysts— they must only 
be spoken of in the best way, and anyone who says anything bad 
about them is not on the right path. 

98. We do not prefer any of the saintly men among the Community 
over any of the Prophets but rather we say that any one of the 
Prophets is better than all the awliya 1 put together. 

99. We believe in what we know of the karamator marvels of the 
awliya' and in the authentic stories about them from trustworthy 
sources. 

100. We believe in the signs of the Hour such as the appearance of 
the Antichrist (dajjal )and the descent of ' Isa ibn Maryam, peace 
be upon him, from heaven, and we believe in the rising of the sun 
from where it sets and in the emergence of the Beast from the 
earth. 

101. We do not accept as true what soothsayers and fortune-tellers 
say, nor do we accept the claims of those who affirm anything which 
goes against the Book, the Sunna, and the consensus of the Muslim 
Community (umma). 

102. We agree that holding together is the true and right path and 
that separation is deviation and torment. 
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103. There is only one religion of Allah in the heavens and the earth 
and that is the religion of Islam ("submission"). Allah says: "Surely 
religion in the sight of Allah is Islam." (Al ' Imran 3: 19) And He also 
says: "I am pleased with Islam as a religion for you." (al-Ma'ida 5: 3) 

104. Islam lies between going to excess and falling short, between 
the likening of Allah's attributes to creation (tashbih )and divesting 
Allah of attributes (ta'tH), between determinism and freewill, and 
between sureness and despair. 

105. This is our religion and it is what we believe in, both inwardly 
and outwardly, and we renounce any connection, before Allah, with 
anyone who goes against what we have said and made clear. 


We ask Allah to make us firm in our belief and seal our lives with it 
and to protect us from variant ideas, scattering opinions and evil 
schools of view such as those of the Mushabbiha, the Mu' tazila, the 
Jahmiyya, the Jabriyya, the Qadariyya, and others like them who go 
against the Sunna and Jama' a and have allied themselves with error. 
We renounce any connection with them and in our opinion they are in 
error and on the path of destruction. We ask Allah to protect us 
from all falsehood and we ask His Grace and Favour to do all good 




